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A. JOOS (IPLCOCHC.CLU) 1  

THE INTIMATE AND PRIORITIZED LINK BETWEEN THE CHURCH, ONE AND THE 
CHURCH, HOLY IN THE CREED , AS A DIVINE-HUMAN QUALITY OF UNITY, 

BEYOND PAST ECCLESIOLOGIES, IN VIEW OF AN ECUMENICAL SPIRITUALITY FOR 
THE CHRISTIAN CHURCHES TODAY  

PREAMBLE    

This paper aims to collect the huge existing ecumenical material, focusing on the link between 
I believe the Church as one and I believe the Church as holy , as prior in the Symbol of the Faith 

to the link with catholicity and apostolicity . Our aim is to share in a further search for new 
theological reasons towards reconciliation. As a thesis, this intervention would propose to look beyond 
past ecclesiologies at what is sometimes called spiritual theology for finding new potentialities to 
reach full communion. A basic ascertainment in this sense notices a substantial correspondence 
between the fundamental steps of the ecumenical experience and the key phases of spiritual life. This 
contribution is also intended to take into account one of the main recurrent priorities recalled today in 
the context of the ecumenical movement: the spiritual priority over against past ecclesiological 
systematics. As formulated in the title, the following observations are based on some premises 
concerning the ecumenical perplexities today: The first is that the ecumenical movement could be dying 
out because of a deficiency in spiritual density and consistency, becoming a kind of abstract or even 
political venture.2 After having already explored the intimate connection between the one Church 

and the Church in its dimension of kath holon (catholic/sobornostic), and even as apostolic , a 
question could be formulated in these terms: Should an approach on the spiritual life not precede 
ecclesiological conceptualizations? And moreover, The experience itself of the ecumenical movement 
in the twentieth century is actually giving us a canvas or an outline concerning some fundamental 
criteria of convergency for a common spiritual communion in the diversity of the Christian traditions on 
the road towards sanctification in faith.

   

The last part of the title above is referring to a preliminary key for any ecclesiological (and 
theological) premise: first, to live the experience of faith; then, to meditate and reflect on it. This 
experiential presupposition has eventually been or could be called: spirituality . Without ecumenical 
spirituality no ecclesiology of the reconciled Traditions would seem meaningful or even possible. It 
could be that past ecclesiologies failed to foster a view on full unity because of a deficient attention to 
this priority. The methodology of this short study will compare and confront the main criteria of the 
ecumenical experience and the living steps of the spiritual journey towards sanctification of life. The 
question is certainly not to configure a proper spirituality in addition to the many other already 
existing ones in the different Christian traditions, but rather to find ways to evidence the possible 
organic links to be deepened between the existing spiritualities. A particularity of the ancient Symbol of 
our faith should be remembered here: the Church is mentioned immediately after the proclamation of 
our faith in the Trinitarian mystery, as first the 'work of the sanctifying Spirit' 3. Only after this 
reference follows the mention of the communion of the saints and the remission of sins, giving priority 
to sanctification as more 'intrinsically' expressing what means to be Church . This corresponds to the 
traditional ascetical perspective: the spiritual life as a progressive and organic growth in the 
assimilation of the life of Christ by the whole person: the oneness of salvation that rises from Christ, the 
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Head of the Mystical Body. Consequently, one does not believe 'in the' Church, but believes 'the' 
Church as one and holy , being tools of sanctification from God, that is to say, the Church of God, 
recapitulated in the Holy Eucharist. The Roman conciliar texts of the sixties describe the Church as 
'indefectibly holy' to be interpreted in the sense of becoming what you are . Authentic holiness is 
realized through Love, i.e., the 'sphere of Christian sanctification', arising from God, revealing the 
'totality of existence', not a 'virtue' or one of the characteristics of spiritual life, because Love is a direct 
reference to God. We are not anymore 'ourselves'; it means 'supreme liberation', God s immediate mark 
in the person, heart of all ecclesiality.1 In Love, what was separated is involved in the 'ultimate unity' 
through the dynamics of union. 2   

One element of the title still needs some more precision: beyond past ecclesiologies. This 
allusion, linked with the general theme of the conference, looks back to the questions raised in the 
ecumenical conscience about the relatively recent focus in theology on the discipline of ecclesiology .  
Ecclesiology has been the way for the Churches to understand themselves, initially prevailing in an 
ecumenical perspective, even if ecumenical spokesmen asked for a more balanced ecclesiology of 
communion .3 The ecumenical movement has experienced itself as an 'autonomous reality' 4 but not 
apart from the Church and the Churches, since the Churches and ecclesiology are not 'autonomous' 
from the whole intent of faith 5. The risk would be to close the ecclesial bodies in 'ecclesiological 
monologues', even without the violent mutual aggressiveness present in the polemics and in the 
controversies of the past. 6 Without edifying a vaguely Christian 'third confession' or a 'syncretistic 
ecclesiology', 7 ecumenical research tries to free itself from 'ecclesiological hypnosis'. 8 Ecclesiological 
priority slipping towards 'ecclesiocentrism' is well known. 9 There is a doubt that Western mental 
structuring has heavily marked ecclesiology. 10 Moreover, Catholic ecclesiology was suspected to be a 
biology of salvation . 11 An invitation has been formulated to overcome the 'ecclesiological anomalies' 

of previous centuries.12 Rather than an ecclesiology drawn from theology, it seems that Roman 
ecclesiology has been, on the contrary, the source of theology. 13 Some would summarize the 
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ecclesiological panorama in four main currents, throughout and transversally, on the Christian horizon 
1: the exclusive ecclesiological absoluteness, 2 the inclusive absoluteness, 3 the relational (or 
convergent) absoluteness and the relative convergency 4. It has been pointed out that ecclesiology 
multiplied the obstacles to reconciliation rather than reduce them 5. The World Council of Churches has 
been even suspected of being ecclesiologically neutral . 6 Sometimes, ecclesiologies accused the 
language of theological research, moving beyond its classifications, as being confusing and damaging. 7 

We could find, however, in the Orthodox Traditions some criteria to overcome an exclusive focus on 
ecclesiological strictness: namely the concrete priority of oikonomia to akribeia 8: akribeia 
represents the rigorous and tightened ecclesial formulation of the formal criteria, while the oikonomia 
would be the flexible and concrete perception of the spiritual urgencies of the people of God 9. The 
ecumenical attitude of Orthodoxy is inspired by oikonomia .10  This priority of Christ s Philanthropy 
can be understood as the living link between the strictness of unity and the divine desire to convey all 
to holiness . Furthermore, Eastern theology also looks towards the 'two economies': the economy of 
Christ and the economy of the Holy Spirit; the former, in the strict ecclesial context and the latter, 
beyond the limits of the Church an escatological way to widen the prospective of ultimate 
divinization of the whole creation. 11  

INTRODUCTION:  
SUMMARISING THE MAIN FEATURES OF THE ECUMENICAL EXPERIENCE   

To comment on the link between the Church one and holy in the ecumenical experience, one 
has to summarize somehow the main levels and criteria of the ecumenical venture. Let us try to evoke 
schematically the ecumenical methodology towards Christian reconciliation. One could, first of all, 
mention four preliminary premises to an ecumenical attitude: 1°) the awareness of the scandal of 
disunion; 2°) the purification of intentions in searching full reconciliation rather than common Christian 
structuring; 3°) the discovery that what unites is much deeper than what has caused mutual 
estrangement; 4°) the experience in prayer that unity in Love and holiness is its priority. Assuming 
these premises, some fundamental criteria are proposed to actualize the ecumenical intent. To 
summarize the ecumenical experience itself, six main criteria could be pointed out including specific 
implications for the spiritual priorities: 1º) the basic presupposition to the ecumenical venture: unity can 
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be taken into account if the Church itself is seen primarily as a mystery of reconciliation with God 
beyond the historical configuration of its communion from the initiative of God s holiness, sharing its 
contemplation; 2º) the starting ecumenical dynamics: the way towards reconciliation begins with the 
conversion of the Churches to Christ through the methodology of dialogue given in the Word of God as 
expression of the spiritual pilgrimage towards holiness from our own poverty; 3°) the further 
ecumenical commitment in the life of the Churches: reconciliation can be found through renewal of life 
of the Churches, thanks to the gifts of the Spirit, in mutual cooperation and common witness, fostering 
a spiritual rediscovery of commitment in evangelical obedience; 4°) the final reconciliation to which the 
ecumenical movement is directed: unity as full communion in holiness shared through eucharistic 
participation is the ecumenical goal beyond any ecclesiological structuring of unity in full 
accomplishment of Love in transparency; 5°) the operational guidelines to reach full reconciliation: the 
historical venture towards unity follows the process of reaching conciliar togetherness, thanks to 
consensus and reception in plurality, obtained through intercultural progression and in spiritual 
rediscovery of community life; 6º) the doctrinal dimension of unity in truth: the substance of unity as 
fullness of faith in its organic wholeness of truths, fostered by the interdisciplinary approach in 
doctrine, towards a spiritual relevance of the agreed insights.  

A. UNITY AND HOLINESS IN THE ECUMENICAL PREMISES

  

1° THE AWARENESS OF THE SCANDAL OF DISUNION IN ITS DOUBLE DIMENSION   

A first similarity appears immediately between the search for unity and the search for holiness: 
the two emerge from the awareness concerning the present situation in which Christians are living, that 
is to say the ecumenical unacceptability of Christian remoteness and the spiritual need to overcome any 
remoteness from the Lord. Ecumenical spirituality rises from a first discernment of the persistence of 
disunion: 1 mutual estrangement is an intolerable contradiction to the demands and urgencies of the 
Kingdom of God. 2 The Roman conciliar Dogmatic Constitution on the Church (Lumen gentium) 
expresses, in a surprising way, the double possible remoteness from Christ as Church: 3 the first is to 
withdraw from the historical unity, forming a proper community; the second is to remain formally 
(externally) in that unity but not living it with the heart ( foris and intus ); concerning this last 
remoteness, there will be no salvation and it will be more severely judged. 4 It also means that for a 
Church still formally safeguarded in unity , there is need to come back intus to Christ.   

2°  THE UNDERSTANDING OF UT UNUM SINT AND UT MUNDUS CREDAT  
                               AS SCOPE OF THE ECUMENICAL DYNAMICS   

Unity is not a scope in itself, 5 but is intended to offer the fullness itself of ecclesial life (in a 
credible way) 6. One could understand the profession of faith in the eucharistic 'Credo', as 'I believe the 
Church' 7 insofar as the Church is 'one' in order to believe fully 'in' God 8. That the world may believe 
is not a purpose of Christianizing it 9, or to articulate a universal common Christian structure 10, but 
aims to evidence to the world what unity is about according to God (and not according sin like unity, 
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or even a humanly calculated unity). 1 This is why full unity is characterized as full eucharistic 
communion . 2 Unity is not only unity in , but also mainly unity towards : towards full 
compenetration of divine and human life: 3 towards the miracle of full holiness (impossibly to be 
produced but easily to be hindered). 4 Christian reconciliation is disarmed unity. 5 We are brought 

far beyond ecclesiological missionism to look at dialogical presence through mutual witness as 
threshold for credibility of the Churches. 6 This disarmed communion could find its specific 
convergency in the intuition of holiness from the ancient Slavic Eastern Church experience: not 
heroism but nonresistence to evil: 7 Here again ecumenical spirituality would gather vital elements 
from different traditions, purifying the eventual aggressive interpretation of martyrdom in 
fundamentalism.  

3°  PERCEIVING A STARTING POINT TO OVERCOME THE REMOTEDNESS     
FROM EACH OTHER IN CHRIST   

A third discernment concerns the initial question: Where we are starting from in the spiritual life 
and in ecumenism? : Not from a hopeless division but from a wounded unity , as evoked in Vatican II 
( seiunctus instead of separatus ): 8 structuring the Constitution on the Church as mystery and further 
as people of God , even in its ambiguities, 9 but anyway prior to and beyond its structured institutions. 
10 Looking at the contradictions of any community, the faults are often from both sides , as the Council 
Fathers (and other Church leaders) themselves recognized. 11 This means a rebirth for the Churches 12 

and stating the contrary would be a lie (1 Jn, 1:10). 13 The faults of the past, in the Roman Church, have 
been recognized on various occasions. 14 A new common vision of history itself appears indispensable, 
15 beginning spiritually with a common redaction of a united martyrologium . 16 A basic communion 
(from within the mystery of the Church17), even if not fully safeguarded, is still there, considering the 
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Patriarca Atenagora I, il 7 dicembre 1967, in Documenti conciliari, Bologna 1967, appendice; Cf. The Press Agency ROMA-ADISTA nº 30241,  la 
chiesa chiede perdono: mea culpa sul passato, silenzio sul presente. è pentimento?,  Roma 2000. 
15 COMMISSIONE TEOLOGICA INTERNAZIONALE, Memoria e riconciliazione: la Chiesa e le colpe del passato, Vatican City 2000, pp. 41-42; E. I. 
Cassidy, Letter of the President to the Members of the pontifical Council for promoting Christian Unity following the 1991 plenary Session, in Information 
Service , 1991 n1 78, p. 193; COMMISSION BIBLIQUE PONTIFICALE, L interprétation de la Bible dans l Eglise, in La documentation catholique , 
1994 nº 2085, p.22; M. Pelchat, L Eglise mystère de communion. L ecclésiologie dans l oeuvre de de Lubac, Paris 1988, p. 123. 
16 S. Manna, Il Giubileo del 2.000, un cantiere ecumenico, in O odigos - La guida , 1996 nº 2, p. 1. 
17 J. Bobrinskoi, Una risposta ortodossa, in Concilium , 1971 nº 4, pp. 106-107. 
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Christian communities as communiones in their ecclesial consistency 1. Here also, a reference to the 
Christian understanding of justification in Reformed Traditions could help us, as some Eastern Slavic 
theologians would discern,2 looking at the aspects of discontinuity between divine and human intent 3 

or as the simul sanctificatus et paenitentiarius . 4  

4° MOVING TO FULL COMMUNION ON THE PLATFORM OF PRAYER FOR UNITY 
TOWARDS COMMON PRAYER   

Spiritually and ecumenically, the first step to overcome the confessional frontiers is prayer. 5 In 
Christ s witness (Jn, 17: 22) unity is a prayer of Jesus, not even a promise . 6 Prayer begins before 
the ecumenical initiative, and is its soul ,7 starting before and ending after the ecumenical venture: it 
is a simple and straightforward prayer , 8 with its mystical dimension 9 but also its public expression 10 

and its eschatological way out. 11 From the original Anglican anticipation, 12 the pioneers did evoke an 
invisible monastery of ecumenical prayer,13 looking at the specific role of monastic life in fostering 

ecumenical involvement through prayer. 14 The paradox is that several huge monastic institutions, 
either Eastern or Western, were often particularly opposed to any possibility of Christian reconciliation 
in the past. 15 A real conversion in monastic life is needed at that level. Prayer is spiritual communion 
from the Spirit toward sanctification:16 the mystery of holiness 17. Holiness is the density of unity in 
prayer;18 unity in holiness is Love 19: The Church is being sanctified in the utmost ecclesial prayer the 
Eucharist. 20 Some ask for new profiles to be traced for holiness. 1 From private prayer to common 

                                                

 

1 E. Lanne, L'Eglise locale, sa catholicité et son apostolicité, in Istina , 1969 n° 1, p. 51; K. McDonald, The Concept of "Church" in the Documents of 
Vatican II as applied to protestant Denominations, in Lutherans and Catholics in Dialogue , 1970 nº IV,  p. 320; J. Hamer, Der Ökumenismus im 
ökumenischen Rat der Kirchen, in Kerygma und Dogma , 1966 n° 3, S. 215; J. Dumont, Eucharistie et ministères, essai de critique constructive, in 
Istina , 1973 n° 2, pp. 173-174; G. Thils, L'Eglise et les Eglises, Tournai 1967, pp. 62-63; J. Feiner, The Decree on Ecumenism, in AA. VV., Commentary 

on the Documents of Vatican II, New York 1971, p. 78; J. Hamer, La terminologie ecclésiologique de Vatican II et les ministères protestants, in La 
documentation catholique , 1971 n° 1589, p. 628. 
2 . .  /  A. S. Khomjakov,  

 

 /  L'Eglise est une, in A. Gratieux, Le mouvement slavophile à la veille de la révolution, 

  

1956 / Paris 1953, . 53 / pp. 241. 
3 LUTHERAN - ROMAN CATHOLIC INTERNATIONAL COMMISSION IN THE UNITED STATES, Justification by Faith, in Origins , 1983 nº 17, p. 
290 nº 91. 
4 Ch. W. Brockwell, John Wesley's Doctrine of Justification, in Internet , 1997. http://wesley.nnc.edu/theojrnl/18-14.TXT. 
5 In John Paul s Encyclical, Ut unum sint, Vatican City 1995, nº 21-27, the priority of prayer is situated after the paragraph on the importance of 
doctrine (nº 18-20). 
6 Cf. R. Etchegaray, L Unité des chrétiens n est pas l objet d une promesse mais seulement d une prière. Homélie du cardinal Roger Etchegaray pour la 
clôture de la Semaine de prière pour l Unité des chrétiens, in La documentation catholique , 2000 n° 2220, pp. 166-167. 
7 VATICAN COUNCIL II, Decree "Unitatis redintegratio", Vatican City 1965, nº 8. 
8 M. Thurian, Conversion spirituelle et prière pour l unité, in AA. VV., La prière pour l unité, Taizé 1972, p. 27. 
9 J. Tillard, A necessary Dimension of Ecumenism, in Origins , 1976 nº 16, p. 250. 
10 G. Laras, Lo Spirito di Dio nella visione e nell'esperienza ebraica, in AA. VV., Manderò il mio Spirito su tutti, Roma 1994,  pp. 39-43. 
11 ROMAN CATHOLIC / METHODIST INTERNATIONAL COMMISSION, The apostolic Tradition, in Information Service , 1991 nº 78, p. 222  nº 67. 
12 H. Tavard, Petite histoire du mouvement oecuménique, Paris 1960, p. 150. 
13 M. Villain, Introduction à l oecuménisme, Paris 1960, pp. 188-193. 
14 J. Willebrands, Le rôle du monachisme dans le mouvement oecuménique, in Unité des chrétiens , 1973 nº 2, p. 17. 
15 E. Bianchi, Il monachesimo nel movimento ecumenico. Aspetti positivi e negativi, in D. Giordano (ed.), Il ruolo del monachesimo nell ecumenismo, Siena 
2002, pp. 147-160. 
16 Cf. N. Nissiotis quoted in A. Romita, La preghiera per l'unità dei cristiani, in Nicolaus , 1994 nº 1-2, p. 181; Cf. Giovanni Paolo II in Assisi, 27 october 
1986, in idem, Discorso ai cardinali della Curia del 22 dicembre 1986, in Bulletin du Secrétariat pour les non chrétiens , 1987 nº 64, p. 69; 
COMMISSION INTERNATIONALE POUR LE DIALOGUE INTERRELIGIEUX, Contemplation et vie monastique, in La documentation catholique , 
1994 nº 2090, p. 292. 
17 W. Kasper, Contro i profeti della sventura. La visione del Concilio per il rinnovamento della Chiesa, in Communio , 1990 nº 114, p. 68; Y. de 
Moncheuil, Aspects de l'Eglise, Paris 1958, p. 52; M. Labourdette, La sainteté, vocation de tous les membres de l'Eglise, in G. Barauna, L'Eglise de Vatican 
II, Paris 1967, vol. III, p. 1109; A. Huerga, La peregrinación como prática penitencial, in Jubilaeum , Vatican City 1974, p. 385. 
18 J. Tillard, A necessary Dimension of Ecumenism, in Origins , 1976 nº 16, p. 250; G. Laras, Lo Spirito di Dio nella visione e nell'esperienza ebraica, in 
AA. VV., Manderò il mio Spirito su tutti, Roma 1994,  pp. 39-43; ROMAN CATHOLIC / METHODIST INTERNATIONAL COMMISSION, The 
apostolic Tradition, in Information Service , 1991 nº 78, p. 222  nº 67; H. Tavard, Petite histoire du mouvement oecuménique, Paris 1960, p. 150. 
19 M. Labourdette, La sainteté, vocation de tous les membres de l'Eglise, in G. Barauna, L'Eglise de Vatican II,Paris 1967, vol. III, p. 1115; P. Tillich, Love, 
Power and Justice, London 1954, p. 77; P. Teilhard de Chardin, L'activation de l'énergie, Paris 1963, pp. 54, 78; idem, Science et Christ, Paris 1965, pp. 
214-215; .  / S. Bulgakov,  /Le Paraclet,  1936 / Paris 1944, . 268 / p. 307 ; U. Hedinger, Der Freiheitsbegriff in der 
Kirchlichen Dogmatik Karl Barths, Zürich 1962, S. 37; F. Gogarten, Die Frage nach Gott, Tübingen 1968, S. 75; K. Barth, Kirchliche Dogmatik, Zürich 
1975, B. II, 1, S. 35; P. Teilhard de Chardin, L'avenir de l'homme, Paris 1959, p. 75; P. Teilhard de Chardin, Science et Christ, Paris 1965, p. 215 ; P. 
Teilhard de Chardin, Les directions de l'avenir, Paris 1973, p. 86; P. Tillich, Love, Power and Justice, London 1954, p. 33. 
20 M. Garard, L'Unité de composition de Jean 6, au regard de l'analyse structurelle, in Eglise et Théologie , 1982 nº 1, p. 109; H. De Lubac,  Méditation 
sur l'Eglise, Paris 1955, pp. 23-31; G. Ferraro, Lo Spirito Santo nell'azione liturgica, in La civiltà cattolica , 1982 nº 3162, pp. 551-563; Cf. A. Joos, 
Eucaristia e spiritualità dell'epiclesi, Roma 1983. 
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prayer among Christians, the process has been hesitant, 2 sometimes suspected to be artificial , 3 but 
the key formula of the Week of Prayer for Christian Unity was gradually accepted. 4 From the 
spiritual point of view, liturgical life throughout the different traditions would need to be renewed in 
such a way that it can become hospitable for one another.  

B. UNITY AND HOLINESS IN THE ECUMENICAL CRITERIA

  

1º CRITERIUM: ECUMENICAL RECONCILIATION IS POSSIBLE IF THE CHURCHES GIVE 
PRIORITY IN ECCLESIAL LIFE TO GOD S MYSTERY WHICH ACTUALIZES GOD S UNIQUE 
HOLINESS THROUGH A SPIRITUAL CHRISTIAN SHARING IN CONTEMPLATION    

The first criterion is rather a fundamental theological reason why the ecumenical intent is 
conceivable. The Church is considered as an expression of the unique one divine mystery. As there 
is only one mystery of God, one holiness God s holiness. 5 This holiness originated   from a 
foreign context (anochi), reminding the elected people that this holiness is not its own property; 6 God 

is de-possessing Himself in his mystery of letting be . 7 The New Covenant links God s liberating 
holiness with the Eucharistic holiness in its priority. 8 Unity rooted in holiness reaches beyond 
ecclesiologies, leaving aside any juridicism 9, looking at communion with God 10: we are living from 
God s unity rather than in or towards unity 11. The Reformed reference to justification converges 
here to the same preeminence of God s mystery 12, taking into account the discontinuity between God s 

                                                                                                                                                                 

 

1 P. Teilhard de Chardin, L'énergie humaine, Paris 1962, p. 136; H. Küng, Die Kirche, Freiburg 1967, S. 382-383; P. Tillich, Systematic Theology, London 
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1973 nº 3, p. 339; VATICAN COUNCIL II, Decree "Unitatis redintegratio", Vatican City 1965, nº 8; M. Thurian, Conversion spirituelle et prière pour 
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150; SECRÉTARIAT POUR L'UNITÉ DES CHRÉTIENS, Directoire oecuménique, Cité du Vatican 1972, nº 26-27, 33, 35. 
5 G. Thils, Sainteté chrétienne. Précis de théologie ascétique, Paris 1963, p. 5; A.-J. Festugière, La Sainteté. Paris 1942; R. Asting, Die Heiligkeit im 
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in Gregorianum , 1953, pp. 252-261; M. Scheler, Le saint, le génie, le héros, Paris 1958.; A.-J. Festugière, L enfant d Agrigente, Paris 1941, (chapitres sur 
la sainteté chrétienne et sur 1 idéa1 non-chrétien) ; A.-M. Carré, Sainteté miroir de Dieu, Paris 1955. 
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7 J. Macquarrie, Principles of Christian Theology, London 1970,  p. 103. 
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otherness and the Church, which has been shaped in history 1. From God s holiness and towards God s 
Kingdom, the pneumatological and eschatological leading keys are rediscovered. 2   

A unique ecumenical movement, not owned by any Church, and a unique spiritual involvement in 
God s holiness   

The ecumenical movement, from God s mystery of holiness, emerges from beyond the 
systematized ecclesiologies (there is not a Roman Catholic [or other] ecumenism) 3: common but 
not as a minimum , from God s fullness as oikos , 4 inviting the Churches not to consider themselves 
as the reference point of all. 5 This has been perceived as a Copernican shift where ecclesiocentrism 
can be overcome. 6 Ecumenical awareness arises directly from God to the Churches. 7 From this 
beyond , the miracle of unity from God s holiness, as visibility of the invisible , is not formally, 

institutionally reducible 8 as far as an efficient visible unity could eventually emerge outside God s 
vulnerable holiness 9: not a monolithic oneness , idealized in Christ but the diversified oneness , 10 

giving the Church a chance to become an ecclesia quaerens . 11 Common baptism, beyond 
institutions, would be given its full value 12 in equality with all believers. 13 The spiritual approach 
would suggest beginning with the sanctification process as most intimately drawn from this not 
owned unity venture. A first implication could be drawn from this criterion: as for God s mystery
one and without frontiers also from His holiness, Christians belong to Him as one beyond their 

mental or operational lack of symphonicity
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son mystère au deuxième Concile du Vatican. Histoire, texte et commentaire de la constitution "Lumen gentium", I vol., Paris 1967, pp.30-34, 95-97, 
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de vue de théologiens protestants, Paris 1967, p. 40; P. E. Persson, Der endweitliche Charakter der pilgernden Kirche, ihre Einheit mit der himmlischen 
Kirche, in J.-C. Hampe, in J. C. Hampe, Die Autorität der Freiheit, München 1967, B. I, S. 341; H. Ott, Réflexions d 'un théologien réformé sur la 
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From the unique mystery and holiness of God, recognizing the proper value of every Church, to 
overcome any ecclesiology of return

   
The Credo does not formulate faith as I believe in the true Church but believing the Church 

to be the Church of God, 1 and ecumenically the language of a return to the true Church loses its 
traumatic relevance 2 (already corrected in the Russian Orthodox tradition with the wording of purely 
true and impurely true [Philaret of Moscow]). 3 No historical Church can affirm to be today the same 
fullness of the mystery, 4 opening the door to any proselytism, 5 which the Ecumenical Patriarch 
strongly opposed 6 for all unilateral strategy 7. An authentic acceptance of other Churches as Churches 
is then possible, 8 opening relationship with Sister Churches beyond restrictive (Roman) 
ecclesiological parameters. 9 The worst spiritual contradiction is that the voices of exclusion came to be 
expressed around the nineties mainly about holiness in martyrdom during persecutions, 10 followed by 
the recognition of holiness in all the Orthodox, who gave their lives during the Russian Revolution. 11 

From the prospective of spiritual theology, the awareness of the impossibility to solve 
ecclesiologically this confrontation leads to the inversion of the starting affirmation on the mystery of 

the Church: from the statement that Because we are the historical Church, we are part of God s 
mystery of holiness to Because we are part of God s mystery of holiness, we are also the historical 
Church.

  

The mystery of unity and holiness and the re-scrutiny of the visibility of the Church   

Unity is not for its own sake, nor would any kind of unity be the objective: 12 not a religious unity 
as the ones, which created the hardest religious segregations. 13 In the same way, the Church is not for 
its own sake, but to share God s holiness. Institutional tendency to fixism needs to be permanently 
corrected. 14 The Church is rather what it is about than what it appears to be. In this spiritual research, 
the original methodology of the East, perceiving God s mystery beyond the limitations of reason as 
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antinomy 1 (or the paradox of the western Reformation 2) are a key access to contemplate God s 

mystery in his difference . Ecumenical spirituality would give priority, in this sense, to the common 
contemplation of the promises of God s holiness. Mutual sharing and workshops on the memories of 
sanctity and on shared meditation of God s mystery could be convergent with the thirst for spiritual 
centers in our days. The request in the Roman Church to experience interconfessional communities 
(monastic or others) in this spiritual prospective has not yet found a positive approval from the 
authorities. 3  

2º CRITERIUM: THE CONVERSION OF THE CHURCHES TO CHRIST THROUGH 
ECUMENICAL DIALOGUE FROM THE WORD OF GOD, STARTING FROM A SPIRITUAL 
REDISCOVERY OF CONVERSION TO GOD IN EVANGELICAL POVERTY.   

The second criterion considers the starting point itself of the ecumenical process, its possibility 
to get moving. Reconciliation needs a rediscovered conversion of the Churches to God through Christ 
in a spirit of repentance, 4 renouncing nonhuman closure and accepting God s judgment over the 
Churches, 5 from the teshuvah as consciousness of the elected people to being counted as a just one. 
6  

Dialogue is a beginning, not an end stage towards full reconciliation  

From the Word of God ( saying , listening , answering 7), dialogue is a preamble, not to be 
cut off from conversion, 8 and an invitation, 9 a human maturity, opening itself to what is Christianly 
Christian . 10 It is never a conclusion such as a sufficient model of unity, 11 which would become an 
alibi , avoiding further involvement. 12 Dialogue is a way of discovering holiness in other Christians 

and Church traditions. 13 This is a moment of newness for the Churches, 14 which moves beyond 
polemics and controversy, 15 looking from the inside at each other s understanding in an incessant 
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mutual search for truth 1: opening the eyes of the Churches as for Saul-Paul (Damascus) 2 and 
purifying the intent from any temptation to power, 3 becoming able to overcome reciprocal antipathy 
through common empathy towards mutual sympathy 4: to this end, reciprocity claims equality 5. 
Dialogue is less institutional than a commitment to transparency , transforming history and ourselves 6 

from dividing to sharing , searching for new understandings,7 rediscovering the doctrines of other 
traditions. 8 It means that the Churches are called to question themselves on their fidelity to Christ, 9 in 
mutual prayer, 10 beyond ecclesiological outsets. 11 This criterion corresponds to the preferential view 
of the Church as God s people on its way to the Lord (as indicated in the Constitution on the Church of 
the recent Roman Council), 12 assuming its own contradictions 13 but stimulated to find its way to God. 
14 This converges with the prospective in the spiritual life of the Imitation of Christ 15 through 
conversion as self-emptying in authentic evangelical poverty . 16 A first implication emerges 
immediately from this approach: a necessary renewed theological understanding of what is intended as 
conversion , not only leaving aside the idea of being an individual passage to an historical Church but 

considering the two main perceptions of our fundamental original fault as being rebellion against God 
17 or illness and spiritual disease of soul and spirit forgetting about God , 18dissolving the hardness of 
heart (in spiritual umilenie [Slavic Christian evangelical tenderness] 19) beyond our blindness of the 
spirit, 20 emptying ourselves through the prayer of the heart 21 and in the interior peace or hesychia 1. 
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1. Where the argumentation on evil and even evil nations is imposed on our reflection, a common 
spiritual understanding about converting from evil , beyond any fundamentalism, seems ecumenically 
urgent. The recent Great Jubilee of the Roman Communion did not touch this deep question beyond the 
faults of the past. 2  

Dialogue in conversion actualizes the ecclesia semper reformanda

  

Dialogues represent an already huge theological and common documentation. 3 They appear to 
be a first step of autocritical reexamination of proper outlook, 4 beyond ecclesiological 
aggiornamento : 5 it is a search for original genuineness, 6 a sign of permanent reform , 7 an 

expression of authentic catholicity.8 Here again, the link to holiness has not yet been fully put in the 
foreground. It is symptomatic that the dialogues on justification anticipate this expectation, 9 similar to 
the same Christological key for the dialogues between Orthodox and ancient Eastern traditions 10. 
Dialogues could neutralize themselves in being too operational, 11 or legalistically ecclesiological. 12 

Having treated Baptism, Eucharist and Ministry, a more recent preference is to consider again the 
nature and intent of the Church. 13 Even on the level of devotional implication and Marian cult, 
different steps are taken 14. Spiritual theology would wonder why the devotional dialogues seem rather 
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peripheral in the overall style of dialogues. There could be a possibility to look spiritually to the main 
Christian thematics, treating them is such a way as to become revealing, as broader than 
ecclesiologically technical .  

The open field of participation and sharing in dialogues towards a total search for God s mystery   

Through dialogue, the Word of God has been a continuous threshold to further insights. 1 As a 
new charism of our times to the Churches, 2 dialogues which restrict themselves to Christological 
exclusivism 3 could close up in intransigent strictness, 4 whereas the Holy Spirit and His presence 
in/among us is the first Subject in living dialogue, 5 beyond a reduced view on the redemptive 
priority. 6 A renewed approach on the messianic prospective opened up the dialogues 7 beyond any 
temptation to monism , 8 to draw the implications of the kenotic ethos as understandings towards a 
better comprehension of the role of the Churches, 9 belonging to the unique people of God, 10 in 
common reference to Abraham. 11 Dialogue is unavoidably involved in open common Christian sharing 
related to other beliefs and religious intuitions. 12 Spiritual theology would look at the serious demand 
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of spiritual experience in today s world, taking into account the complex network of interreligious 
presences and contacts. Exploring the convergent thirst for God-experiences, without immediate 
incidences on ecclesiological boundaries, these open workshops could help the ecumenical movement 
to grow young again.   

3° CRITERION: RECONCILIATION CAN BE FOUND THROUGH RENEWAL OF LIFE OF THE 
CHURCHES, THANKS TO THE GIFTS OF THE SPIRIT, IN COOPERATION AND COMMON 
WITNESS, FOSTERING A SPIRITUAL REDISCOVERY OF COMMITMENT IN EVANGELICAL 
OBEDIENCE   

The third criterion concerns the effective prosecution throughout the total Church experience of 
the ecumenical starting point. At the spiritual level, this third criterion reminds us of the advance 
towards holiness as transfiguration of all the aspects and dimensions of Christian existence. A renewed 
life of the Churches opens the road towards full reconciliation, 1 from the sources and gifts of the Spirit 
and looking at the ultimate eschatological accomplishment 2, creating irreversibility 3 through His 
divine nexus , 4, beyond formal and specific ecclesial membership. 5   

Unity from God s newness in His holiness confers a prophetic quality to reconciliation.   

Without the newness of God s Love to all mankind, ecumenism could be only a Christian strategy 
facing menacing dangers . 6 The Spirit actualizes, instead, the essere cum : being with and being 
for the others. 7 His gifts are permanently rebuilding the koinonia , 8 from God s communion both in 
equality and distinction . 9 This is a real ascetical enterprise, 10 from the Spirit emptying Himself in 

offering His gifts, 11 in order to avoid a kind of unity which would be promoted for its own sake 12 
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instead of being a gift , 1 reducing itself to a unity in sin . 2 The Spirit stimulates participation in the 
prophetic ministry of Christ. 3 Prophecy is a remeditation of memory, 4 similar to historical memory as 
remembering the future . 5 Because of its initiative to denounce, prophecy may create fractures. 6 

Prophecy pushes the dialectics of freedom: 7 anticipation in the weakness of language. 8 The Spirit is 
Himself the Announcer of the apostolic Message. 9 From the renewal movements 10 new life should 
become a normal way of life of the Churches, 11 knowing about the difficulties in assuming 
ecclesiastical summits. 12 Renewal would put in practice what anticipators preannounced, 13 opening the 
ecumenical movement to a prospective attitude. 14 Past ecclesiologies feared renewal as emotional 
autosatisfaction or as external aggiornamento , 15 pulling down any prophetical view. 16 Spiritual 
inspirers of the ecumenical movement spoke about spiritual emulation , the resilient pivot of the 
movement. 17 Holiness is itself renewal of life in the Holy Spirit.   

Cooperation confirms the concrete commitment in living togetherness, starting from humble 
cooperation.   

A primary methodology of renewal is cooperation (accomplishing together all what we can, 
except what we are effectively yet obliged to do separately, 18 in subsidiarity, 19) as maximal 
commitment without intentions of domination: 20 i. e., through the evangelical imitation of the profile of 
Christ-servant , 21 rediscovering a similar fidelity through the broader diversity of traditions. 22 

Cooperation does not leave the Churches as they are. Sharing in their financial potentialities 23 and 
looking at a common conduct of Church initiatives, 24 the prioritized fields of cooperation are peace and 
justice, 25 towards safe-keeping of creation, 26 in a diakonia to the excluded: 27 It should be a credible 
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witness, addressed to mankind, 1 looking for the signs of the time 2 through attentively listening to 
those who feel, in their dissatisfaction, the insufficiency of holiness 3 over against globalization and 
deregulation 4 and its market fundamentalism 5 being the cause of isolation and the temptation of 
integrism. 6  

Common witness is the epicletical consecration of the effective commitment beyond operational intent.   

In this consecration of the Spirit, 7 the commitment of common witness, not as uniform witness 
8 but assuming the tensions of the process, 9 is the best revealer of the manifold gifts of the Spirit, 10 

overcoming past ecclesiological overstrain like proselytism 11 and possible misunderstandings about 
new evangelization 12 (abandoning evangelization used in singular wording 13) in the unique 

apostolicity of the Church. 14 Renewal is a conversion to truth as moving beyond established frontiers, 
15 understanding from the inside or deep understanding, 16 from the liturgical life of the Churches. 17 

It has been said that unity as holiness is confronted with two obstacles ad intra , hierarchical and 
dogmatic maximalisms. 18 The hindrance is not constituted by the institution, but by its prevalence, and 
even by the ecumenical institutionalization. 19 From the Johannine witness on the prayer of Jesus for 
unity, the ecumenical venture is itself Johannine , beyond ecclesiological hierarchism. 20 Instead of 
arguing around the ecclesiological difficulties of common witness, a common prospective on apostolic 
spirituality could be sought. From the ecumenical experience, an ecumenical spirituality could deepen 
our understanding of obedience as listening to the renewing Spirit. Spiritual theology would develop an 
approach to spiritual direction on the basis of common sharing in witness, where direction opens 
itself beyond authoritarian imposition, towards a reciprocal search for wisdom in holiness. Again, we 
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could draw further implications from this second criterion: the need to deepen our spiritual vision on 
emulation in renewal beyond the past images on heroism in sanctification, 1 as a tendency to 

prevail over the others in witness and commitment.   

4° CRITERIUM: UNITY AS FULL COMMUNION IN HOLINESS SHARED THROUGH 
EUCHARISTIC PARTICIPATION IS THE ECUMENICAL GOAL BEYOND ANY 
ECCLESIOLOGICAL STRUCTURATION OF UNITY.   

The fourth criterion aims to evidence the end intention of the ecumenical promise. Ecumenical 
experience had to focus on the scope and goal of its intent on unity. Spiritual theology has to ask the 
key question for each Christian motivation: what is holiness in life? Past ecclesiologies did center the 
question on full communion on the basis of hierarchical ecclesiocentrism 2. A first step to overcome 
ecclesiological blockage was the Roman conciliar distinction between fullness and fullness of the 
means of salvation (and the known subsisti in ), 3 beyond the goal of perfect institutionalism as 
unity. 4 From God Himself, full communion is communion in Love 5 towards eschatological 
accomplishment 6 (unity ahead 7) towards the promise of ultimate reconciliation of the Father with the 
whole creation. 8 Holiness is totally recapitulated in Love. 9 The ecumenical enemy of Love is power , 
power in leadership. 10 Ministerialization is the identity card for several past ecclesiologies; 11 

instead Vatican II postponed ministry after the chapter on the people of God , 12 whose confines are 
never definitively closed. 13   

Looking trustfully at our not full communion , reconciliation points beyond structural integrations.  
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Eucharistic holiness in God assumes a first discontinuity in the reduced holiness of celebrant and 

participants. 1 From Love itself, fullness means eucharistically unity in diversity. 2 Ecclesiality is drawn 
from loving communion beyond juridical strictness (oikonomia) 3, linked through the koinonia in the 
Spirit of Love. 4 In His epiclesis the Spirit creates the we prior to ecclesiological articulation. 5 Lack 
of fullness can be seen as an ecclesial pathology . 6 More recently, looking for unity, as Eucharistic full 
communion, is understood in the Roman Church as a new ecclesial psychology . 7 No Church is in 
possession of the full communion but, according to Vatican II the fullness of the means of salvation 
was given to the Church in its history, 8 specified through the wording subsistit in (in English to be 
there 9) as not identical to , and is repeated in the Roman Canon Law, 10 as nonidentity between 
'Church' and 'Catholic Church' of the Roman communion, 11 drawn from the theology of the Mystical 
Body. 12 Fullness is fullness in Love. Spiritual theology would be reminded to focus on the concrete 
evangelical experience of Love by the Churches as not possessing themselves and their fullness 
through a process of virginization as not belonging to oneself. According to spiritual theology, full 
Love is total overcoming of possessivity (power) in radical vulnerability through giving : God s 
dispossessing chastity as rediscovery of this evangelical counsel. So, the three criteria of the 
ecumenical experience direct us to a possible rediscovery for the Churches towards emptying 
themselves through these radical evangelical choices.  

Reconciliation anticipates full communion through special cases of Eucharistic hospitality.  
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The Eucharist moves beyond past ecclesiological diversifications towards divinizing 

transfiguration in the Body of Christ , 1 fullness is anticipating eschatological fullness. 2 Suffering for 
the delayed full participation in the Eucharist and searching for creative ways towards it, must remain a 
prioritized goal 3 and can only be radicated beyond ecclesiologies, 4 having in mind the conscious 
tension between the conditions for unity and the necessity to share in grace. 5 Considering the 
Eucharistic implications of the rights of the baptized Christians , 6 proper dispositions may be taken 7 

according to extreme urgency to assist them 8 in their specific needs 9 in special cases corresponding to 
their liability, 10 taking into account the fundamental eucharistic differences between Eastern and 
Western reformed understandings and ecclesiality. 11 Broader use of shared church buildings for 
celebration can be proposed, 12 excluding at this stage common Eucharistic celebrations, in a spirit of 
loyalty to faith. 13 Spiritual theology would stress the necessity to get eucharistically reacquainted with 
one another. There is a specific precondition in order to be able to conceive joint celebration: i.e. e., to 
converge towards liturgical consensus and articulation of celebration between different traditions, as 
Vancouver showed, 14 or even looking at the absence of joining in celebration between Eastern and 
Western Eucharistic liturgies in the Roman communion. As for the redaction of a common 
matyrologium of Christian holiness, this joint comitment seems also prioritized.  

Eucharistic reconciliation implies assuming the burden of ministry in serving unity.   

Reestablishing full truth will be however impossible without reestablishing full Love. 15 Again, 
the spiritual approach acquires relevance in considering the basic interior ministry as priesthood of the 
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people of God 1 and considering ministry as expressing the gifts of the Spirit 2 (in discontinuity between 
the disproportionality of the gift and the actualized ministry 3). Gift in vocation is to be guided 
prophetically as Church beyond itself in a daring initiative, audacity of holiness, 4 before legitimacy 
and dignity 5 (being always aware of a possible opacity in ministry 6). Leadership is anyway a vital 
issue for the Christian communities, 7 over against institutional precedence 8 and ecumenical 
institutionalization. 9 If ministry edifies the people of God in catholicity 10(through flexibility 11) and if 
apostolicity is the source of ministry 12 (through the witness of the sensus fidei

 
13), its promise towards 

the accomplishment of God s Reign actualizes its link to holiness : the Holy Spirit and ourselves have 
decided (Acts 17: 28). Sanctifying ministry will be the eschatological question mark. Spiritual 
parameters seem indispensable to look at this promised fullness. From the discontinuity in holiness, 
spiritual theology will also take into account the parallel questioning about the discontinuity in 
historical Church ministries. How far would this last discontinuity be considered heavier as an 
impediment compared to the missing continuity in holiness?  

5° CRITERION: THE HISTORICAL VENTURE TOWARDS RECONCILIATION FOLLOWS THE 
PROCESS OF REACHING CONCILIAR TOGETHERNESS, THANKS TO CONSENSUS AND 
RECEPTION IN PLURALITY, OBTAINED IN ORGANIC PROGESSION   

The fifth criterion on the historical dynamics towards full communion, formulated as dynamics 
of conciliarity came to be more consciously focused through deeper studies and dialogues on 
catholicity , 14 from the original Slavic intuition on sobornost 1. Spiritually, this understanding 
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means the uniting process in God of the whole community life in all its aspects and dimensions. There 
is no historical unity without legitimate diversity, at the different levels of Church life. 2 Its link with 
catholicity and apostolicity has been developed. 3 A spiritual gift in a legitimate particularity is a 
charism (to a person, Church or community 4): where the West considers it systematically, the Eastern 
approach would consider its spiritual roots, 5 from the same Trinitarian life 6 ( mystery of diversity in 
unity 7). Spiritual theology would advocate developing the link of the conciliar process with the note of 
holiness , parallel to catholic, and apostolic .  

Reconciliation is not universalization but full valorization of specificity in unity.   

The Church is historically there where the Spirit is (Irenaeus beyond Ignatius of Antioch). 8 The 
particular or also local specificity emerges from the Eucharistic life of an assembly. 9 Eucharistic 

equality introduces the equality of the local or specific Churches 10 in the context of Sister Churches 
at various levels. 11 Spiritually, this equality is an equality in unique holiness. It is not a pragmatic 
question 12 such as an open space for dissent. 13 Today s uniformization through globalization 1 is a risk 
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risk for the Christian view on unity as ecclesiastical globalization . The relationship between local and 
universal Church would be mainly an interior link , 2 on which spiritual theology would try to search 
for further specification. Isolation could result in a certain ecclesiological hyperbolism. 3 The 
theological venture of the twentieth century recalls the necessity of plurality over against a uniform 
abstract mental system of thought as a basis for theological research. 4 Eschatologically, diversity is the 
unceasingly tentative to deepen the understanding of differences beyond segregations 5 and mutual 
ignorance. 6 Diversity is a way of dispossessing themselves from part of the Churches. 7 Holiness as the 
visibility of the invisible expresses itself in historical diversity from the mystical Body of Christ. 8   

Reconciliation is realized through the dynamics of conciliarity in a step-by-step consensus and mutual 
reception.   

The process of conciliarity looks for steps of realized consensus from the dialogues. 9 Disunion 
was brought about where refused consensus resulted in refusal of reception. 10 Reception in consensus 
reaches beyond ecclesiology, 11 in the organic understanding of the Body of Christ with its 
differentiated assimilation capabilities 12 without universalistic uniformity 13 but referring to the people 
of God , 14 over against the akribeia of everything immediately now . 15 Freedom in reception is the 
conciliar way to truth. 16. Reception itself may acquire its more official and binding comitment from the 
Churches 17 (similar to refusal of reception 18). The rhythms of reception have to reckon with the 
different capacities of assimilation of the Churches (Eastern and Anglican view). 19 Consensus has to go 
through particular assimilation and reception 20 to converge towards the quod ubique, quod semper  21 

and to become consensio ecclesiae . 22 Past ecclesiologies would interpret the antiquitas of the 
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ubique-semper as merely chronological and look for official rather than shared consensus. 1 

Conciliar consensus concerns mainly the new challenges of history, 2 open conciliarity assuming the 
unforeseen initiative of God in our poverty , 3 without forgetting to gather in an eventual general 
council of all Christians. 4  

Organic unity assumes the risk of new confrontations to be faced through an effective intercultural 
comprehension.   

Considering this fifth criterion, the ecumenical conviction is that further solutions (doctrinal or 
broader) for reconciliation have to be found ahead , 5 overcoming ( exorcizing ) the fear of loosing the 
unity of the beginnings. 6 The awareness of the proliferation of new religious movements 7 recalls the 
historical Churches to their vulnerability in answering the specific needs and expectations of the people, 
8 particularly among the young 9 in a mixed temptation of fundamentalism or apocalypticism, 10 in 
traumatic situations. 11 In a broader context, a process of reconciliation of cultures is primarily needed 
12 beyond inculturation 13 and integration . 14 Ecumenical spirituality looks further at this key of 
togetherness in God along all situations of life. The spiritual problematics here present consist in the 

understanding of community life as an evangelical priority. Counseling diversity in unity through 
community life could offer some consensual prospective, prior to explicit structuring of unity. A sign of 
this spiritual exploration could be discerned in the search for mystical experiences looking at the 
original Far Eastern wisdom and religions from Christian monastic or theological renewed 
approaches. 15  
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6º CRITERIUM: THE SUBSTANCE OF UNITY AS FULLNESS OF FAITH, THANKS TO THE 
INTERDISCIPLINARY APPROACH IN DOCTRINE AS WHOLENESS OF TRUTH AS 
HIERARCHY OR ORGANIC ORDER OF TRUTHS OPENS THE WAY TO THE 

BREAKTHROUGH OF TOTAL PARTICIPATION IN GOD S INTENT.    

This sixth criterion considers the doctrinal and theological density of unity. Spiritual theology 
would consider here the corresponding area of mystical theology as a further stage following the 
ascetical theology . Fullness of faith is not a monolithic whole or a uniform system of thought (which 

never existed 1) but an organic totality, articulated in an hierarchy of truths (Roman wording), 2 or 
evangelical centrality (Lutheran formulation), 3 or analogy of faith (Methodist way of speaking). 4  

The spiritual question concerning the organic fullness of doctrine in faith in living traditions   

This approach aims to express faith in a pluricultural context, beyond previous ecclesiological 
isolation: 5 ecclesiology itself is the more recent step in the hierarchy of truths as doctrinal maturation. 
6 From this organic ordination, 7 drawn from the typology of the Body of Christ , each expression is 
linked with the fundament: the mystery of Christ. 8 The nexus or link is the Holy Spirit ( Band but 
not Bund ), 9 inspiration of the Spirit in the continuity of witness 10 without repetitivity, 11 towards an 
ecumenicity beyond the particular moments of history 12 and beyond the conceptual reductive view on 
truth . 13 The aim is to offer an ecumenical reading of the doctrinal texts through a hermeneutical 

comprehension, which would overcome the temptation of demonizing the nonessential differences, 14 

over against fundamentalisms 15 in ecclesiological maximalism (emphasizing the derived doctrines as 
primary dogmas 16). This is particularly urgent if taking into account today s pastoral needs, 17 

discerning between primary and derived links 18 (some dogmas having their origin in other fundamental 
ones 19) and being aware that some similar terms may have a completely different meaning in other 
Christian traditions, 20 according to contexts and ways of feeling and thinking. 21 Such an approach 
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would converge with the lectio divina 

 
1 or the lectio continua 2 of the spiritual traditions, extended 

as penetration into the whole people of God. 3 A first result is to overcome the exclusive opposition of 
Scripture and Tradition 4 (as for the understanding of Torah as law or seeds of life 5). Living 
tradition has been ecumenically approached from the prospective of catholicity and apostolicity 6, not 
equally from the note of holiness (Symbol of the faith). The East reminds us that Tradition has been 
the fruit of the spiritual assimilation of most eminent spiritual personalities. 7 Past ecclesiologies 
connected unity and magisterium in tradition. 8 Spiritual theology would remind us about a 
magisterium of holiness (in charity 9), as inspiration of the Spirit in freedom 10 from the kedushà 

through liberation of God s people. 11 The main attention of spiritual theology would be the 
convergency of doctrine and living nourishment of the spirit.  

The prospective way of conceiving formulation of reconciliation can be provided through models of 
unity.   

The methodology of 'models' towards mutual consensus in understanding the God-human quality 
of unity 12 is born from the same intent of the dialogues in doctrinal matters, 13 from the experience 
itself of the Churches (beyond uniform systematic ecclesiologies). 14 They represent a diversity of 
symbolic images, used critically as tools of reflection in an explanatory or exploratory sense, 15or 
'paradigms' in a heuristic key, 16 situated in a context of cultural pluralism 17 and expressing the 
transitoriness of historical unity. 18 Different 'models of reconciliation' can be proposed: the models of 
organic union, of corporative union, of harmony, of community to be reconciled, of the communion of 
communions, or of the unity in reconciled differences 19 (rather than three 'branches' of the one 
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'Christian tree' [Roman Catholic, Eastern Orthodox, Reformed]). 1 There is also the model of 'conciliar 
fellowship' in the sense of a federation of Churches (WCC) 2 with its weaknesses, 3 and the model of 
'Sister Churches' as Orthodox view 4 and the Roman model of 'communion of Churches' 5 (with an 
Anglican correction on its hierarchical overemphasis6) to end with the model of 'unity in reconciled 
difference'. 7 Some would use the model of communion as an ecclesiology of communion , 8 with 
different accentuation on the structural and institutional priority. 9 For the generations of ecumenical 
transition, a model of 'double membership' is also evoked, 10 without 'converting' or without rejecting 
the other confessional configuration, with the risk of multiple motivated passages. 11 There is also the 
strange model of the two lungs (East and West) instead of the Sister Churches in its biological 
articulation. 12 Some would suggest following the model of tolerance (over against the models of 
coercion, convergency and pluralism). 13 From the spiritual point of view, the limitation of these models 
seems to be technically ecclesiological.  

The common ecumenical statements and documents opened to interdisciplinary implement   

The common documents could help 'theology' to become a 'common doxology' towards a 
common use in prayer. 14 These texts express a 'substantial consensus' but seem however to reflect a 
'language of past formulations , 15 or to be unilaterally Western in their mental configuration, 1 or 
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ecclesiologically too 'neutral', 2 or too restricted for specialists. 3 The interdependence of the present 
world requires that dialogue would not be formulated for its own sake only as a function of the religious 
institutions, 4 but also in the 'multilaterality' of the various human languages, 5 in the many dimensions 
of human experience 6 towards its communicational maturity. 7 Spiritual theology would hope that these 
documents would become sources for further Church expressivities in prayer, contributing to the 
enrichment of public and personal meditation on the Christian mystery of holiness.     

CONCLUSION  
Spiritual theology could contribute to a further and deeper involvement in reconciliation, thanks 

to its specific statute in relation to past ecclesiologies, or rather thanks to the lack of a specified 
identity already systematized in the ecclesiologies. Holiness keeps its freedom over against 

structured entities. This would give the ecumenical research and spiritual experience a possibility to 
foster spiritual steps without requiring previous modifications in ecclesiological (canonical, etc ) 
assessments. Following the different ecumenical premises and criteria, it will not be difficult to notice 
the uncovered sectors, which could be glanced at. In trying to point out some of them, at the 
conclusion of each paragraph of this intervention, certain keys could be deepened and developed more 
exhaustively. 

                                                                                                                                                                 

 

1 A. J. Van der Bent, Vital ecumenical Concerns, Geneva 1986, pp. 91-92. 
2 WORLD COUNCIL OF CHURCHES, history, in Internet 2001, http://www.wcc-coe.org/wcc/who/histor-e.html. 
3 Ch. Kostantinidis, DIALOGO CATTOLICO - ORTODOSSO, Attese e prospettive: il punto di vista ortodosso, in O odigos - la guida , 1995 n  2, p. 10. 
4 Cf. WORLD COUNCIL OF CHURCHES, World Assembly "Nairobi 1975" (Documentation, Section II), Geneva 1974, p. 6; CONSEIL PONTIFICAL 
POUR LE DIALOGUE INTERRELIGIEUX - CONGRÉGATION POUR L'ÉVANGÉLISATION DES PEUPLES,  Dialogue et annonce, Rome 1991, n º 
4, a; SECRÉTARIAT POUR L'UNITÉ DES CHRÉTIENS, Réflexions et suggestions concernant le dialogue oecuménique, in Information Service , 1970 
nº 2, p. 9, nº 1; JOINT WORKING GROUP OF THE WORLD COUNCIL OF CHURCHES AND THE ROMAN CATHOLIC CHURCH, On the 
Ecumenical Dialogue, in One in Christ , 1970 nº 3, pp. 471-472; CONSEIL PONTIFICAL POUR LE DIALOGUE INTERRELIGIEUX - 
CONGRÉGATION POUR L'ÉVANGÉLISATION DES PEUPLES, Dialogue et annonce, Rome 1991, nº  9 ;ORTHODOX CHURCHES, Orthodox 
Ecumenical Guidelines, in Diakonia , 1974 nº 2, pp. 204-205 nº 1. 
5 CONSEIL PONTIFICAL POUR LE DIALOGUE INTERRELIGIEUX - CONGRÉGATION POUR L'ÉVANGÉLISATION DES PEUPLES, Dialogue et 
annonce, Rome 1991. 
6 LUTHERAN WORLD FEDERATION, COMMISSION ON COMMUNICATION, Report on Strategy, in Lutheran World Federation Documentation , 
1984 n  17, p. 22; S. M. Katz, Anthropologie sociale, culturelle et biologie, in AA. VV., Pour une anthropologie fondamentale, Paris 1974, vol. III, p. 83; 
G. Gumpert - R. Cathcart, Introduction: the Interpersonal and Media Connection, in idem, Inter/Media, New York 1982, pp. 26-27; H. Lefebvre, Le 
langage et la société, Paris 1966, pp. 316, 323-324; S. McBride, Many Voices, One World, London 1981, pp. 12, 16, 35, 38, 46, 121; C. Pagano, Culture, 
communication et promotion humaine, in AA. VV., Eglise, culture et promotion humaine, Paris 1969, pp. 231-232; D. Crystal, Linguistics, Harmondsworth 
1971, pp. 17, 240; C. Sartori, Il medium è also il messaggio e il villaggio è davvero globale, in D. de Kerkhove - A. Iannucci, McLuhan e la metamorfosi 
dell uomo, Roma 1984, p. 140; (M. Weaver in) M. Folliet, L'information moderne et le droit à l'information, Paris 1969, p. 7; G. Bechelloni, Informazione e 
potere, Roma 1974, p. 56; G. Gusdorf, La parole, Paris 1977, p. 65. 
7 LUTHERAN WORLD FEDERATION, COMMISSION ON COMMUNICATION, Report on Strategy, in Lutheran World Federation Documentation , 
1984 n  17, p. 28; WORLD COUNCIL OF CHURCHES, The New Delhi Report, London 1962, p. 84, n  23; EGLISES CHRETIENNES DE SUISSE, 
Thèses des Eglises, L'évolution des moyens de communication sociale, Fribourg 1983, p. 12, n  1, 2; UNITED STATES CATHOLIC CONFERENCE, In 
the Sight of All, Washington 1986, pp. 8-9; PONTIFICIA COMMISSIONE DELLE COMUNICAZIONI SOCIALI, Istruzione pastorale "Communio et 
progressio", Città del Vaticano 1971,  n  176, 117. 

http://www.wcc-coe.org/wcc/who/histor-e.html

