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THE INTIMATE AND PRIORITIZED LINK BETWEEN THE CHURCH, ‘ONE’ AND THE
CHURCH, ‘HOLY’ IN THE ‘CREED’, AS A DIVINE-HUMAN QUALITY OF UNITY,
BEYOND PAST ECCLESIOLOGIES, IN VIEW OF AN ECUMENICAL SPIRITUALITY FOR
THE CHRISTIAN CHURCHES TODAY

PREAMBLE

This paper aimsto collect the huge existing ecumenical material, focusing on the link between
“l believethe Church as ‘one’” and “I believe the Church as ‘holy’”, as prior in the Symbol of the Faith
to the link with ‘catholicity’ and ‘apostolicity’. Our aim is to share in a further search for new
theological reasons towards reconciliation. As athesis, this intervention would propose to ook beyond
past ecclesiologies at what is sometimes called “spiritual theology’ for finding new potentialities to
reach full communion. A basic ascertainment in this sense notices a substantial correspondence
between the fundamental steps of the ecumenical experience and the key phases of spiritual life. This
contribution is also intended to take into account one of the main recurrent priorities recalled today in
the context of the ecumenical movement: the spiritual priority over against past ecclesiological
systematics. As formulated in the title, the following observations are based on some premises
concerning the ecumenical perplexitiestoday: Thefirst is that the ecumenical movement could be dying
out because of a deficiency in spiritual density and consistency, becoming a kind of abstract or even
‘political’ venture.? After having already explored the intimate connection between the ‘one’ Church
and the Church in its dimension of ‘kath’holon’ (catholic/sobornostic), and even as ‘apostalic’, a
guestion could be formulated in these terms: “Should an approach on the spiritual life not precede
ecclesiological conceptualizations? And moreover, “The experienceitself of the ecumenical movement
in the twentieth century is actually giving us a canvas or an outline concerning some fundamental
criteria of convergency for acommon spiritual communion in the diversity of the Christian traditions on
the road towards sanctification in faith.”

The last part of the title above is referring to a preliminary key for any ecclesiologica (and
theological) premise: “first, to live the experience of faith; then, to meditate and reflect on it.” This
experiential presupposition haseventually been or could be called: “spirituality’. Without ‘ecumenical
spirituality’ no ecclesiology of the reconciled Traditions would seem meaningful or even possible. It
could be that past ecclesiologies failed to foster aview on full unity because of a deficient attention to
this priority. The methodology of this short study will compare and confront the main criteria of the
ecumenical experience and the living steps of the spiritual journey towards sanctification of life. The
guestion is certainly not to configure a ‘proper spirituality’ in addition to the many other already
existing ones in the different Christian traditions, but rather to find ways to evidence the possible
organic links to be deepened between the existing spiritualities. A particularity of the ancient Symbol of
our faith should be remembered here: the Church is mentioned immediately after the proclamation of
our faith in the Trinitarian mystery, as first the 'work of the sanctifying Spirit' 3. Only after this
reference follows the mention of the communion of the saints and the remission of sins, giving priority
to sanctification asmore'intrinsically’ expressing what meansto be ‘Church’. This correspondsto the
traditional ‘ascetical’ perspective: the spiritual life as a progressive and organic growth in the
assimilation of the life of Christ by the whole person: the oneness of salvation that rises from Christ, the
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Head of the Mystical Body. Consequently, one does not believe 'in the' Church, but believes 'the
Churchas‘one’ and ‘holy’, being tools of sanctification from God, that isto say, the “Church of God,”
recapitulated in the Holy Eucharist. The Roman conciliar texts of the sixties describe the Church as
'indefectibly holy' to be interpreted in the sense of “becoming what you are”. Authentic holiness is
realized through Love, i.e., the 'sphere of Christian sanctification’, arising from God, revealing the
'totality of existence', not a'virtue' or one of the characteristicsof spiritua life, because Love isadirect
referenceto God. We are not anymore'ourselves'; it means 'supreme liberation’, God’simmediate mark
in the person, heart of all ecclesiality.! In Love, what was separated isinvolved in the 'ultimate unity’
through the dynamics of union. ?

One element of the title still needs some more precision: “beyond past ecclesiologies.” This
allusion, linked with the general theme of the conference, looks back to the questions raised in the
ecumenical conscience about therelatively recent focusin theology on the discipline of ‘ecclesiology’.
Ecclesiology has been the way for the Churches to understand themselves, initially prevailing in an
ecumenical perspective, even if ecumenical spokesmen asked for a more balanced ‘ecclesiology of
communion’. The ecumenical movement has experienced itself as an ‘autonomous reality' 4 but not
apart from the Church and the Churches, since the Churches and ecclesiology are not ‘autonomous
from the whole intent of faith °. The risk would be to close the ecclesial bodies in 'ecclesiological
monologues, even without the violent mutual aggressiveness present in the polemics and in the
controversies of the past. ® Without edifying a vaguely Christian 'third confession’ or a 'syncretistic
ecclesiology’, ” ecumenical research tries to free itself from 'ecclesiological hypnosis. ® Ecclesiological
priority slipping towards "ecclesiocentrism' is well known. ° There is a doubt that ‘Western’ mental
structuring has heavily marked ecclesiology. ° Moreover, Catholic ecclesiology was suspected to be a
‘biology of salvation’. ** An invitation has been formulated to overcome the 'ecclesiological anomalies
of previous centuries.”? Rather than an ecclesiology drawn from theology, it seems that Roman
ecclesiology has been, on the contrary, the source of theology. ** Some would summarize the
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ecclesiological panoramain four main currents, throughout and transversally, on the Christian horizon
! the exclusive ecclesiological absoluteness, ? the inclusive absoluteness, ® the relational (or
convergent) absoluteness and the relative convergency “. It has been pointed out that ecclesiology
multiplied the obstacles to reconciliation rather than reduce them °. The World Council of Churches has
been even suspected of being ‘ecclesiologically neutral’. © Sometimes, ecclesiologies accused the
language of theological research, moving beyond its classifications, as being confusing and damaging.
We could find, however, in the Orthodox Traditions some criteriato overcome an exclusive focus on
ecclesiological strictness: namely the concrete priority of ‘oikonomia’ to ‘akribeia’  akribeia
represents the rigorous and tightened ecclesial formulation of the formal criteria, while the oikonomia
would be the flexible and concrete perception of the spiritual urgencies of the people of God °. The
ecumenical attitude of Orthodoxy isinspired by ‘oikonomia’.*® Thispriority of Christ’s*“Philanthropy”
can be understood astheliving link between the strictness of ‘unity’ and the divine desire to convey all
to ‘holiness’. Furthermore, Eastern theology also looks towards the 'two economies’: the economy of
Christ and the economy of the Holy Spirit; the former, in the strict ecclesial context and the latter,
beyond the limits of the Church—an escatological way to widen the prospective of ultimate
divinization of the whole creation. **

INTRODUCTION:
SUMMARISING THE MAIN FEATURES OF THE ECUMENICAL EXPERIENCE

To comment on the link between the Church ‘one’ and *holy’ in the ecumenical experience, one
has to summarize somehow the main levels and criteria of the ecumenical venture. Let ustry to evoke
schematically the ecumenical methodology towards Christian reconciliation. One could, first of all,
mention four preliminary premises to an ecumenical attitude: 1°) the awareness of the scandal of
disunion; 2°) the purification of intentions in searching full reconciliation rather than common Christian
structuring; 3°) the discovery that what unites is much deeper than what has caused mutual
estrangement; 4°) the experience in prayer that unity in Love and holiness is its priority. Assuming
these premises, some fundamental criteria are proposed to actualize the ecumenica intent. To
summarize the ecumenical experienceitself, six main criteria could be pointed out including specific
implications for the spiritual priorities: 1°) the basic presupposition to the ecumenical venture: unity can
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be taken into account if the Church itself is seen primarily as a mystery of reconciliation with God
beyond the historical configuration of its communion from the initiative of God’s holiness, sharing its
contemplation; 2°) the starting ecumenical dynamics. the way towards reconciliation begins with the
conversion of the Churchesto Christ through the methodology of dialogue given in the Word of God as
expression of the spiritual pilgrimage towards holiness from our own poverty; 3°) the further
ecumenical commitment in the life of the Churches: reconciliation can be found through renewal of life
of the Churches, thanks to the gifts of the Spirit, in mutual cooperation and common witness, fostering
aspiritual rediscovery of commitment in evangelical obedience; 4°) the final reconciliation to which the
ecumenical movement is directed: unity as full communion in holiness shared through eucharistic
participation is the ecumenical goal beyond any ecclesiological structuring of unity in full
accomplishment of Love in transparency; 5°) the operational guidelines to reach full reconciliation: the
historical venture towards unity follows the process of reaching conciliar togetherness, thanks to
consensus and reception in plurality, obtained through intercultural progression and in spiritual
rediscovery of community life; 6°) the doctrinal dimension of unity in truth: the substance of unity as
fullness of faith in its organic wholeness of truths, fostered by the interdisciplinary approach in
doctrine, towards a spiritual relevance of the agreed insights.

A. UNITY AND HOLINESS IN THE ECUMENICAL PREMISES

1° THE AWARENESS OF THE SCANDAL OF DISUNION IN ITSDOUBLE DIMENSION

A first similarity appearsimmediately between the search for unity and the search for holiness:
the two emerge from the awareness concerning the present situation in which Christians are living, that
Isto say the ecumenical unacceptability of Christian remoteness and the spiritual need to overcome any
remoteness from the Lord. Ecumenical spirituality rises from afirst discernment of the persistence of
disunion: * mutual estrangement is an intolerable contradiction to the demands and urgencies of the
Kingdom of God. 2 The Roman conciliar Dogmatic Constitution on the Church (Lumen gentium)
expresses, in a surprising way, the double possible remoteness from Christ as Church: 3 thefirst isto
withdraw from the historical unity, forming a proper community; the second is to remain formally
(externally) in that unity but not living it “with the heart” (‘foris’ and ‘intus’); concerning this last
remoteness, there will be ‘no salvation’ and it will be more severely judged. ¢ It also means that for a
Church still formally safeguarded in “unity’, there is need to come back ‘intus’ to Christ.

2° THE UNDERSTANDING OF “UT UNUM SNT” AND “UT MUNDUS CREDAT”
AS SCOPE OF THE ECUMENICAL DYNAMICS

Unity is not a scope in itself, ® but is intended to offer the fullness itself of ecclesia life (in a
credible way) . One could understand the profession of faith in the eucharistic ‘Credo’, as'l believe the
Church'” insofar as the Church is ‘one' in order to believe fully 'in God ®. “That theworld may believe”
is not a purpose of Christianizing’ it °, or to articulate a universal common Christian structure '°, but
aims to evidence to the world what unity is about according to God (and not according ‘sin like’ unity,

______________
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or even a ‘humanly calculated’ unity). * This is why full unity is characterized as ‘full eucharistic
communion’. 2 Unity is not only unity “in”, but aso mainly unity “towards”: towards full
compenetration of divine and human life: 3 towards the miracle of full holiness (impossibly to be
‘produced’ but easily to be hindered). * Christian reconciliation is ‘disarmed’ unity. ®> We are brought
far beyond ‘ecclesiological missionism’ to look at dialogical presence through mutual witness as
threshold for credibility of the Churches. ® This ‘disarmed communion’ could find its specific
convergency in the intuition of holiness from the ancient Slavic Eastern Church experience: not
heroism but ‘nonresistence’ to evil: ' Here again ‘ecumenical spirituality’ would gather vital elements
from different traditions, purifying the eventual aggressive interpretation of martyrdom in
fundamentalism.

3° PERCEIVING A STARTING POINT TO OVERCOME THE REMOTEDNESS
FROM EACH OTHER IN CHRIST

A third discernment concernstheinitial question: ‘Wherewe are starting from’ inthe spiritual life
and in ecumenism?: Not from ahopeless division but from a ‘wounded unity’, asevoked in Vatican |
(‘seiunctus’ instead of ‘separatus’): ® structuring the Constitution on the Church as mystery and further
as ‘people of God’, eveninitsambiguities, ° but anyway prior to and beyond its structured institutions.
19| ooking at the contradictionsof any community, the faults are often ‘from both sides’, asthe Council
Fathers (and other Church |eaders) themselvesrecognized. ** Thismeansa ‘rebirth’ for the Churches *2
and stating the contrary would be alie (1 Jn, 1:10). ** The faults of the past, in the Roman Church, have
been recognized on various occasions. ** A new common vision of history itself appearsindispensable,
1> beginning spiritually with acommon redaction of aunited ‘martyrologium’. ** A basic communion
(from within the mystery of the Church®’), even if not fully safeguarded, is till there, considering the
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Christian communities as ‘communiones’ in their ecclesial consistency *. Here also, areference to the
Christian understanding of ‘justification’ in Reformed Traditions could help us, as some Eastern Slavic
theologians would discern,® looking at the aspects of discontinuity between divine and human intent ®
or as the ‘simul sanctificatus et paenitentiarius’. *

4° MOVING TO FULL COMMUNION ON THE PLATFORM OF PRAYER FOR UNITY
TOWARDS COMMON PRAYER

Spiritually and ecumenically, the first step to overcome the confessional frontiersis prayer. > In
Christ’switness (Jn, 17: 22) unity isa ‘prayer’ of Jesus, not even a ‘promise’. ® Prayer begins ‘before’
the ecumenical initiative, andisits ‘soul’,’ starting before and ending after’ the ecumenical venture: it
isa‘simpleand straightforward prayer’, ® with its mystical dimension® but also its public expression *°
and its eschatological way out. * From the original Anglican anticipation, *2 the pioneers did evoke an
‘invisible monastery’ of ecumenical prayer,*® looking at the specific role of monastic life in fostering
ecumenical involvement through prayer. ** The paradox is that several huge monastic institutions,
either Eastern or Western, were often particularly opposed to any possibility of Christian reconciliation
in the past. > A real ‘conversion’ in monastic lifeisneeded at that level. Prayer is spiritual communion
from the Spirit toward sanctification:'® the mystery of holiness *’. Holiness is the density of unity in
prayer;*® unity in holiness is Love™®: The Church is being sanctified in the utmost ecclesial prayer—the
Eucharist. * Some ask for new profiles to be traced for holiness. * From private prayer to common
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214-215; C. Bynrakos / S. Bulgakov, Yremurens [Le Paraclet, Tammuana 1936 / Paris 1944, ctp. 268/ p. 307 ; U. Hedinger, Der Freiheitsbegriff in der
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prayer among Christians, the process has been hesitant, ? sometimes suspected to be “artificial’, * but
the key formula of the “Week of Prayer for Christian Unity” was gradually accepted. * From the
spiritual point of view, liturgical life throughout the different traditions would need to be renewed in
such away that it can become “hospitable’ for one another.

B. UNITY AND HOLINESS IN THE ECUMENICAL CRITERIA

1° CRITERIUM: ECUMENICAL RECONCILIATION IS POSSIBLE IF THE CHURCHES GIVE
PRIORITY IN ECCLESIAL LIFETO GOD’SMY STERY WHICH ACTUALIZESGOD’SUNIQUE
HOLINESS THROUGH A SPIRITUAL CHRISTIAN SHARING IN CONTEMPLATION

The first criterion is rather a fundamenta theological reason why the ecumenica intent is
conceivable. The Church is considered as an expression of the unique—‘one’ divine mystery. Asthere
is only ‘one’ mystery of God, ‘one’ holiness—God’s holiness. > This holiness originated from a
‘foreign’ context (anochi), reminding the elected people that this holinessis not its own property; ® God
is de-possessing Himself in his mystery of ‘letting be’. ” The New Covenant links God’s liberating
holiness with the Eucharistic holiness in its priority. ® Unity rooted in holiness reaches beyond
ecclesiologies, leaving aside any juridicism ®, looking at communion with God *°: we areliving ‘from’
God’s unity rather than ¢in’ or ‘towards’ unity **. The Reformed referenceto ‘justification’ converges
hereto the same preeminence of God’s mystery 2, taking into account the discontinuity between God’s
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otherness and the Church, which has been shaped in history *. From God’s holiness and towards God’s
Kingdom, the pneumatological and eschatological leading keys are rediscovered. 2

A unigue ecumenical movement, not ‘owned’ by any Church, and a unique spiritual involvement in
God’s holiness

The ecumenical movement, from God’s mystery of holiness, emerges from beyond the
systematized ecclesiologies (there is not a ‘Roman Catholic’ [or other] ecumenism) 3 ‘common’ but
not asa ‘minimum’, from God’s fullness as oikos’, * inviting the Churches not to consider themselves
as the reference point of al. > This has been perceived asa ‘Copernican’ shift where ecclesiocentrism
can be overcome. ® Ecumenical awareness arises directly ‘from God’ to the Churches. * From this
‘beyond’, the miracle of unity from God’s holiness, as visibility of the ‘invisible’, is not formally,
institutionally reducible ® as far as an efficient visible unity could eventually emerge ‘outside’ God’s
vulnerable holiness °: not amonolithic ‘oneness’, idealized in Christ but the diversified ‘oneness’, *°
giving the Church a chance to become an “ecclesia quaerens”. * Common baptism, beyond
institutions, would be given its full value * in equality with all believers. ** The spiritual approach
would suggest beginning with the sanctification process as most intimately drawn from this ‘not
owned’ unity venture. A first implication could be drawn from this criterion: asfor God’s mystery—
‘one’ and without frontiers—also from His holiness, Christians belong to Him as ‘one’ beyond their
mental or operational lack of ‘symphonicity’...
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From the unique mystery and holiness of God, recognizing the proper value of every Church, to
overcome any “ecclesiology of ‘return’”

The“Credo” does not formulate faith as“I believeinthe ‘true’ Church” but believing the Church
to be the Church of God, * and ecumenically the language of a ‘return to the true Church’ loses its
traumatic relevance? (already corrected in the Russian Orthodox tradition with thewording of “purely
true’ and ‘impurely true’ [Philaret of Moscow]). ® No historical Church can affirm to be today the same
fullness of the mystery, * opening the door to any proselytism, > which the Ecumenical Patriarch
strongly opposed ° for all unilateral strategy ’. An authentic acceptance of other Churchesas ‘Churches’
is then possible, ® opening relationship with ‘Sister Churches’ beyond restrictive (Roman)
ecclesiological parameters. ° The worst spiritual contradiction is that the voices of exclusion came to be
expressed around the nineties mainly about holiness in martyrdom during persecutions, *° followed by
the recognition of holinessin all the Orthodox, who gave their lives during the Russian Revolution. **
From the prospective of spiritual theology, the awareness of the impossibility to solve
‘ecclesiologically’ this confrontation leadsto theinversion of the starting affirmation on the mystery of
the Church: from the statement that “Because we are the historical Church, we are part of God’s
mystery of holiness” to “Because we are part of God’s mystery of holiness, we are also the historical
Church.”

The mystery of unity and holiness and the re-scrutiny of the visibility of the Church

Unity is not for its own sake, nor would any kind of unity be the objective: * not areligious unity
as the ones, which created the hardest religious segregations. 2 In the same way, the Church is not for
its own sake, but to share God’s holiness. Institutional tendency to ‘fixism’ needs to be permanently
corrected. ** The Church israther what it is about than what it appears to be. In this spiritual research,
the original methodology of the East, perceiving God’s mystery beyond the limitations of ‘reason’ as

' H. De Lubac, Meditation sur | ‘Eglise, Paris 1968, p. 28.

*ORTHODOX - ROMAN CATHOLIC COMMISSION, Balamand Statement, in “Origins”, 1993 n° 10, p. 169 (n° 30 - Cf. also n® 10 sull’unicavera
Chiesa); S. Varnalidis, Come e perché |'uniatismo pud bloccareil proseguimento del dialogo cattolico-ortodosso, in G. Locatelli, Atti del X Colloguio
cattolico-ortodosso / Cattolici ed ortodoss a Bari / 10 anni di dialogo, in “Nicolaus”, 1992 fasc. 1-2, pp. 207-208.; COMMISSIONE MISTA
ORTODOSSA-CATTOLICO-ROMANA, Dichiarazione comune, in G. Locatelli, Atti del X Colloquio cattolico-ortodosso / Cattolici ed ortodossi a Bari
/10 anni di dialogo, in “Nicolaus”, 1992 fasc. 1-2, p. 210; Cf. JOINT INTERNATIONAL COMMISSION FOR THE THEOLOGICAL DIALOGUE
BETWEEN THE ROMAN CATHOLIC CHURCH AND THE ORTHODOX CHURCH, The Balamand Statement, in “Eastern Churches Journal”,
1993-1994 n° 1, pp. 17-28; M. |. Lubachivsky, Letter of Cardinal Lubachivsky to Cardinal Cassidy, in “Eastern Churches Journa”, 1993-1994 n° 1,
pp. 30-31; S. Keleher, Comments on Balamand, in “Eastern Churches Journal”, 1993-1994 n°1, pp. 38-44.

3 Cf. G. Florovsky, The Doctrine of the Church and the Ecumenical Problem, in “The Ecumenical Review”, 1950 n° 2, p. 161.

4WORLD METHODIST COUNCIL, A Resolution of Intent, in “Information Service”, 1971 n° 13, p. 25.

5 Alexis |, Nous espéronsla findu prosélitisme romain, (in “LaCroix”, 12 settembre 2001) in “Ladocumentation catholique”, 2001 n° 2258, pp. 1008-
1010.

5 Bartolomeios |, Lettre au Pape Jean-Paul 11, in «La documentation catholique», 1992 n 89, p. 752.

7 S. Varnalidis, Come e perché |'uniatismo puo bloccare il proseguimento del dialogo cattolico-ortodosso, in A. Locatelli, Atti del X Colloquio cattolico-
ortodosso / Cattolici ed ortodossi a Bari / 10 anni di dialogo, in «Nicolaus», 1992 fasc. 1-2, pp. 211-212.

8 JOINT WORKING GROUP (JOINT THEOLOGICAL COMMISSION) OF THE WORLD COUNCIL OF CHURCHES AND THE ROMAN
CATHOLIC CHURCH, Catholicity and Apostolicity, in “Onein Christ”, 1970 n° 3, pp. 465-466; L. Jager, Das Konzilsdekret tiber den Okumenismus,
Paderborn 1967, S. 105.

9 CONGREGATION POUR LA DOCTRINE DE LA FOI, Sur I'usage approprié del'expression “Eglisessoeurs”, in “Ladocumentation catholique”, 2000
n° 2233, p. 823, published in “Origins’, 14 settembre 2000 and in “La documentation catholique”, 2000 n° 2233.

10 C. Alzati, La Chiesa rumena unita. Persecuzione di un’identita, in CONGREGAZIONE PER LE CHIESE ORIENTALI, Servizio informazioni Chiese
orientali, Roma 2000, pp. 118-119.

1 CONGREGAZIONE PER LE CHIESE ORIENTALI, Convegno di studi storici promosso dalla Congregazione per le Chiese Orientali su "Le Chiese
orientali cattoliche dell'Europa nella loro storia di fede e di sofferenza dall'inizio del secolo fino ad oggi”. (ROMA, 22-24 OTTOBRE 1998), in idem,
Servizio informazioni Chiese orientali, Roma 2000, pp. 103-104.

2 WORLD COUNCIL OF CHURCHES, Theological Consultation on Dialogue in Community, in “Bulletin/ Secretariatus pro nonChristians” 1977 n°
36, p. 111.

13 A. Bea, L'unione dei cristiani, Roma 1962, p. 110.

4 FEDE E COSTITUZIONE, Documento n° 20, 1972 (ciclost.), p. 6; FEDE E COSTITUZIONE, Unita della Chiesa, unita del genere umano, Bologna
1972, p. 141; CONGREGAZIONE PER LA DOTTRINA DELLA FEDE, Mysterium Ecolesiae, in “Actaapostolicae Sedis” 1973, p. 396; E. Lanne, Le
Mystére de I'Eglise et de son unité, in “Irénikon”, 1973 n° 3, p. 309; LUTHERISCH - RONISCH KATHOLISCHE STUDIENKOMMISSION, Bericht
"Das Evangelium und die Kirche", in “Lutherische Rundschau” (Sonderdruck), 1972, S. 3, n° 30-34.
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“antinomy” * (or the “paradox” of the western Reformation %) are a ‘key’ accessto contemplate God’s
mystery in his ‘difference’. Ecumenical spirituality would give priority, in this sense, to the common
contempl ation of the promises of God’s holiness. Mutual sharing and ‘workshops’ on the ‘memories’ of
sanctity and on shared meditation of God’s mystery could be convergent with the thirst for spiritual
centers in our days. The request in the Roman Church to experience interconfessional communities
(monastic or others) in this spiritual prospective has not yet found a positive approval from the
authorities.

2° CRITERIUM: THE CONVERSION OF THE CHURCHES TO CHRIST THROUGH
ECUMENICAL DIALOGUE FROM THE WORD OF GOD, STARTING FROM A SPIRITUAL
REDISCOVERY OF CONVERSION TO GOD IN EVANGELICAL POVERTY.

The second criterion considersthe starting point itself of the ecumenical process, itspossibility
to get moving. Reconciliation needs a rediscovered conversion of the Churches to God through Christ
in a spirit of repentance, * renouncing nonhuman closure and accepting God’s judgment over the

Churches, ° from the ‘teshuvah’ as consciousness of the el ected peopleto being counted asa‘just’ one.
6

Dialogue is a beginning, not an end stage towards full reconciliation

From the Word of God (‘saying’, ‘listening’, ‘answering’ *), dialogue is a preamble, not to be
cut off from conversion, ® and an invitation, ® a human maturity, opening itself to what is Christianly
Christian’. *° It is never a conclusion such as a ‘sufficient model” of unity, ** which would become an
‘aibi’, avoiding further involvement. * Dialogue is away of discovering holinessin other Christians
and Church traditions. * This is a moment of ‘newness’ for the Churches, ** which moves beyond
polemics and controversy, *> looking from the inside at each other’s understanding in an incessant

1 0. Clément, La rencontre de Jean Paul 11 et de Dimitrios | ¢ in «Service orthodoxe de presse», 1979 n° 43, p. 2. / ° II. droperckmit / P. Florenskij,
Cromm u yreepxuenne neraasr | La colonna e il fondamento della verita, Mocksa 1914 (ITapusk 1989) / Milano 1974, ctp. 159-160/ p. 207; P.
Evdokimov, La connaissance de Dieu selon la tradition orientale, Paris 1970, pp. 10-11; VI. Lossky, Vision de Dieu, Neuchatel 1962, pp. 134-140;
idem, Théologie mystique de | Eglise dorient, Paris 1944 , pp. 31-32; P. |. Bratsiotis, The fundamental Principles and main Characteristics of the
Orthodox Church, in A. J. Philippou, The Orthodox Ethos, Oxford 1964, p. 26 ; S. Bulgakov, Die Christliche Anthropologie, in AA. VV., Kirche,
Saat und Mensch, Genf 1937, S. 211-212.

2 A. Hadler, Lutero nei testi scolastici di teologia cattolica, in «Concilium», 1976 n® 8, p. 148.

8 E. Bianchi, I| monachesimo nel movimento ecumenico. Aspetti positivi e negativi, in D. Giordano (ed.), I ruolo del monachesimo nell ‘ecumenismo, Siena
2002, p. 160.

4 W. Kasper, The Joint Declaration on the Doctrine of Justification. Cause for Hope, in “Centro pro Unione”, 2000 n° 57, p. 6; Paolo V1, Apostolorum
Limina, n°VII,in“Anno Santo”, 1974 n°9-10, p. 223; J. Dupuis, Dialogue interreligieux, in AA. VV., Dictionnaire de théologie fondamentale, Paris 1985,
p.263; J. -M. R. Tillard, The Necessary Dimension of Ecumenism, in “Origins”, 1976 n° 16, p. 251.

5 P. Lengsfeld, Macht als Factor in 8kumenischen Prozesses, in “UnaSancta”, 1973 n°3, S. 239; Cf. L. Sartori, 1| dialogo ecumenico, in“Oikumenikon”,
1970 n° 4, p. 37; VATICAN COUNCIL II, Decree "Unitatis redintegratio”, Vatican City 1965, n° 7-8; WORLD ASSEMBLY OF THE WORLD
COUNCIL OF CHURCHES, The New Delhi Report, London 1962, p. 79.

6 Cf. COLLOQUIO DI CAMALDOLI, Venite ritorniamo al Signore, in “Vitamonastica”, 1988 n° 174-175; M. Cunz, Lettura cristiana della teshuvah
ebraica, ibidem, pp. 8-21; M. Viterbi Ben Horin, Il capro espiatorio, ibidem, pp. 22-32; E. Kopciowsky, Yom kippur nella prassi e nella esperienza
ebraica, ibidem, pp. 33-46; C. Di Sante, Lettura teologica della liturgia del Venerdi Santo, ibidem, pp. 47-60; A. Janes, Il Venerdi Santo vissuto dagli
ebrei nella storia, ibidem, pp. 61-73; CELEBRATION DES OBSEQUES DU CARDINAL DECOURTRAY, Priéredu grand rabbin Srat, in “La
documentation catholique”, 1994 n° 2102, p. 895.

L. Leonardi, La riflessione ermeneutica in prospettiva ecumenica, in “Quaderni di o odigos”, 1992 r° 3, p. 9; SECRETARIAT POUR L'UNITE DES
CHRETIENS, Réflexions et suggestions concernant le dialogue oecuménique, in “Information service”, 1970 ne 2, p. 5 (n° 1).

8 Cf. missing compenetration in Giovanni Paolo Il, Enciclica "Ut unum sint", Vatican City 1995, n° 15-18 e 41-76; COMMISSION
INTERNATIONALE POUR LE DIALOGUE INTERRELIGIEUX, Contemplation et vie monastique, in “Ladocumentation catholique”, 1994 n° 2090,
p. 293.

9 Paul V1, Lettre de Paul VI pour le VII1 centenaire du concile de Lyon, " Alterum Generale Concilium Lugdunense”, in “L a documentation catholique”,
1975 n°1668, p. 64; R. C. Arnett, Dialogic Education: Conversation about |deas and between Persons, Edwardsville IL 1992, p. 4.

10 Giovanni Paolo 11, Discorso “Ai collaboratori nel governo centrale”, (28 giugno), in idem, Insegnamenti di Giovanni Paolo I1, Vatican City 1980, vol.
1, p. 1892; L. Sartori, Il dialogo ecumenico, in “Ut unum sint”, 1970 n° 25, pp. 46-47.

1 COMMISSION MIXTE EGLISE CATHOLIQUE-ROMAINE - FEDERATION LUTHERIENNE MONDIALE, L unité qui est devant nous, in
“Service d’information”, 1985 n° 111-1V (59), p. 47; J. Willebrands, Allocution du Président, in “Information service”, 1971 n° 13, pp. 7-8.

2P, Ricca, Il “Bem” eil futuro dell 'ecumenismo. Un parere sui documenti di Lima, in “Protestantesimo”, 1983 n° 3, pp.157-158.

13 Cf. Giovanni Paolo I1, Enciclica "Ut unumsint", Vatican City 1995, n° 47, 48.

14 Giovanni Paolo 11, Enciclica "Redemptor hominis’, in “Acta Apostolicae Sedis”, 1979, n° 6, pp. 266-267 (Insegnamenti, 1979, vol. 1, pp. 558-559).
15Y. Congar, Sur lejubilé de 1975, in “Unité des chrétiens”, 1973 n° 12, p. 32.
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mutual search for ‘truth’ *: ‘opening the eyes’ of the Churches as for Saul-Paul (Damascus) ? and
purifying the intent from any temptation to power, * becoming able to overcome reciprocal antipathy
through common empathy towards mutual sympathy *: to this end, reciprocity claims equality °.
Dialogueislessinstitutional than a‘commitment to transparency’, transforming history and ourselves®
from dividing’ to ‘sharing’, searching for new understandings,’ rediscovering the doctrines of other
traditions. ® It means that the Churches are called to question themselves on their fidelity to Christ, °in
mutual prayer, X beyond ecclesiological outsets. ** This criterion corresponds to the preferential view
of the Church as God’s people on itsway to the Lord (asindicated in the Constitution on the Church of
the recent Roman Council), *? assuming its own contradictions** but stimulated to find its way to God.
 This converges with the prospective in the spiritual life of the ‘Imitation of Christ’ * through
conversion as self-emptying in authentic evangelical ‘poverty’. '® A first implication emerges
immediately from this approach: a necessary renewed theological understanding of what isintended as
‘conversion’, not only leaving aside theideaof being an individual passageto an historical Church but
considering the two main perceptions of our fundamental original fault as being rebellion against God
7 or illness and spiritual disease of soul and spirit ‘forgetting about God’, **dissolving the hardness of
heart (in spiritual ‘umilenie’ [Slavic Christian evangelical tenderness] *°) beyond our ‘blindness’ of the
spirit, 2° emptying ourselves through the ‘prayer of the heart” # andin theinterior peace or ‘hesychia’ *.

! SECRETARIAT POUR L'UNITE DES CHRETIENS, Réflexions et suggestions concernant le Dial ogue oecuménique, in “Information service”, 1970 n°
2, p. 9(n°2d)); J-M. Le Guillou, Des controverses au dialogue oecuménique, in “Istina”, 1958 n°5, pp. 354-376.

2Y. Congar, Chrétiens désunis, Paris 1937, pp. 329-330.

3Y. Congar, Vorschlage fiir den Dialog, in “Kerygmaund Dogma’, 1966 n°3, S. 182; SECRETARIAT POUR L'UNITE DESCHRETIENS, Réflexions et
suggestions concer nant le Dialogue oecuménique, in “Information service”, 1970 n° 2, p. 7 (n° 2).

“ R. Panikkar, The Invisible Harmony: A Universal Theory of Religion or a Cosmic Confidence in Reality? in L. Swildler, Toward a Universal Theology of
Religion, New York 1987, p. 139; R. Panikkar, In Christ there is neither Hindu or Christian: Perspectives on Hindu-Christian Dialogue,

® SECRETARIAT FOR PROMOTING CHRISTIAN UNITY, Reflections and suggestions concerning the ecumenical Dialogue, in “Information
Service”, 1970, p. 8 (n° 3; VATICAN COUNCIL II, Decree "Unitatis redintegratio”, Vatican City 1965, n° 9; SECRETARIAT POUR L'UNITE DES
CHRETIENS, Réflexions et suggestions concernant le dialogue oecuménique, in “Information service”, 1970 re 2, p. 7; W. Becker, Bemerkungen zur
Vorgeschichte und Eigenart der Arbeitsdokument Uber den 6 kumenischen Dialog, pro manuscripto, Roma 1970, S. 43, 48; Y. Congar, Vorschlage fir
den Dialog, in “Kerygma und Dogma”, 1966 n° 3, S. 181

5 J. Feiner, The Decree on Ecumenism, in AA. VV., Commentary on the Documents of Vatican 11, New York 1971, Vol. 21, p. 89; L. Vischer,
Rapport, in “La documentation catholique”, 1973 n°® 1639, p. 830.

7 JOINT WORKING GROUP OF THE ROMAN CATHOLIC CHURCH AND THE WORLD COUNCIL OF CHURCHES, On the ecumenical
Dialogue, in “The ecumenical Review”, 1964 n° 4, p. 471; COMMISSION PONTIFICALE POUR LESCOMMUNICATIONS SOCIALES, Instruction
pastorale " Communio et progressio”, Cité du Vatican 1971, p. 55 n°® 117; L. Leonardi, La riflessione ermeneutica in prospettiva ecumenica, in
“Quaderni di 0 odigos”, 1992 n° 3, p. 34; W. Visser t' Hooft, Hat die & kumenische Bewegung Zukunft?, in “Okumenische Rundschau”, 1975m° 2, S.
164; SECRETARIAT POUR L'UNITE DES CHRETIENS, Réflexions et suggestions concernant |e Dialogue oecuménique, in “Information service”,
1970 n° 2, p. 8.

8 VATICAN COUNCIL I1, Decree "Unitatis Redintegratio”, Vatican City 1965, n° 4.

9 SECRETARIAT POUR L'UNITE DES CHRETIENS, Directoire oecuménique, in “Information service”, 1967 n° 1, p. 6; VATICAN COUNCIL 11,
Decree "Unitatis redintegratio”, Vatican City 1965, n° 4, 6; N. Nissiotis, Formen und Probleme des 6 kumenischen Dialogs, in “Kerygma und
Dogma”, 1966 n° 3, S. 189

10 SECRETARIAT POUR L'UNITE DES CHRETIENS, Réflexions et suggestions concernant |e dialogue oecuménique, in “Information service”, 1970
n° 2, p. 10 (n° 6).

™ WORLD COUNCIL OF CHURCHES, Apostolic Faith today, Geneva 1985, p. 76; ANGLICAN - ROMAN CATHOLIC INTERNATIONAL
COMMISSION, Church as Communion (ARCIC I1), in “Catholic International ”, 1991 n® 2, pp. 327-338 (Cf. n° 47, 50); F. Bourdeau, Mission ist keine
Einbahnstrasse. Zur Neuorientierung fer Weltmission, in “Theologie der Gegenwart”, 1971, S. 179-182; Y. Congar, Les problémes nouveaux du monde
séculier rendent-ils I'oecuménisme superflu?, in “ Concilium “, 1970 n° 54, p. 17

2 Cf. VATICAN COUNCIL |1, Constitution on the Church “Lumen gentium”, chapter I1; G. Thils, Sainteté chrétienne. Précis de théol ogie ascétique, Paris
1963, p. 117.

%2 Erasmo da Rotterdam / Martin Lutero, 1| libero arbitrio / il servo arbitrio, Torino 1984, pp. 178-179.

1 A.-J. Festugiére, La sainteté, Paris 1949, pp. 118-119.

5 F. Jurgensmeier, Der mystische Leib Christi als Grundprinzip der Aszetik, Paderborn 1938, S. 99.

8 A. Stolz, L "ascése chrétienne, Chevetogne 1948, pp. 84-85.

7 Cf. N. Berdjaev, Essai de métaphysique eschatologique, Paris 1946, p. 241.

8 M. Lot-Borodine, La déification de I'homme, Paris 1970, pp. 47-49; C. Byxraxos / S. Bulgakov, Hesecra Arwma, Ilapux 1945 , ctp. 122 ; Cf. B.
Conosbe / V. Solov'év, Jyxoprsis ocaopsl sxusam, in idem, Cooparne cournnernti, Bpioccens 1956, T. 111 / Die geistige Grundlagen des Lebens, in
idem, Deutsche Gesammtausgabe, B. |1, Freiburg in Breisgau 1972, ctp. 353/ S. 61-62; H. Bepasies / N. Berdjaev, Jyxu pycckon pepomronmm | Gli
spiriti della della rivoluzione russa, in AA.VV., d3 rnyomusr | Dal profondo, IMapusx 1967 / Milano 1971, ctp. 75/ p. 61; P. Evdokimov, La
connaissance de Dieu selon la tradition orientale, Lyon 1967, p. 64.

¥ N. Arsen'ev, La piété russe, Neuchatel 1963, pp. 74-75.

Y. Komorpusos / |. Kologrivov, Owepxm mo Heropmu Pycckor Castocra | Essai sur |a sainteté en Russie, Cupakysa 1991 / Bruges 1953, crp. 27 /
p. 34.

2L Cf. J. Hausherr, Hésicasme et priére, Rome 1966; Cf. anonyme, La priére de Jésus, par un moine de |'Eglise d'Orient, Chevetogne 1951; P. Evdokimov,
La connaissance de Dieu selon la tradition orientale, Lyon 1967, p. 68.
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! Where the argumentation on ‘evil” and even ‘evil nations’ isimposed on our reflection, acommon
spiritual understanding about ‘converting from evil’, beyond any fundamentalism, seems ecumenically
urgent. The recent Great Jubilee of the Roman Communion did not touch this deep question beyond the
‘faults’ of the past. 2

Dialogue in conversion actualizes the ‘ecclesia semper reformanda’

Dialogues represent an already huge theological and common documentation. ® They appear to
be a first step of autocritical reexamination of proper outlook, * beyond ecclesiological
‘aggiornamento’: ° it is a search for origina genuineness, ° a sign of permanent ‘reform’, ’ an
expression of authentic catholicity.® Here again, thelink to ‘holiness” has not yet been fully put in the
foreground. It is symptomatic that the dialogues on justification anticipate this expectation, ° similar to
the same Christological key for the dialogues between Orthodox and ancient Eastern traditions *°.
Dialogues could neutralize themselves in being too operational, ** or legalistically ecclesiological. *?
Having treated Baptism, Eucharist and Ministry, a more recent preference is to consider again the
nature and intent of the Church. * Even on the level of devotiona implication and Marian cult,
different steps are taken **. Spiritual theology would wonder why the devotional dialogues seem rather

1 M. Lot-Borodine, La déification de I'nomme, Paris 1970, pp. 78-80.

2 Cf. COMMISSIONE TEOLOGICA INTERNAZIONALE, Memoria ericonciliazione: la Chiesa e le colpe del passato, Vatican City 2000, pp. 17-21; Cf.
A. Joos, La gestione delle colpe e del perdono, in A. Nesti, Spectaculum Jubilaei, Bologna 2002.

3Cf. J. F. Puglisi - S. J. Voicu, A Bibliography of Interchurch and Interconfessional Theological Dialogues, Centro Pro Unione, Rome 1984; H. Meyer
- L. Vischer, Growth in Agreement Reports and Agreed Statements of Ecumenical Conversations on aWorld Level, New York / WCC, Geneva, 1984;
S. J. Voicu - G. Cereti (ed.) , Enchiridion Oecumenicum. Documenti del Dialogo Teologico Interconfess-ionale, Bologna 1988.

4WORLD METHODIST COUNCIL-ROMAN CATHOLIC CHURCH, Report 1970, in “Information service”, 1973 n°® 22, p. 29, n° 60.

5 ARBEITSGEMEINSCHAFT OKUMENISCHER UNIVERSITATSINSTITUTE, Memorandum. Reform unnd Anerkennung kirchlicher Amter,
Munchen 1973, S. 20, N° 18.

8 Cf. Paolo V1, Enciclica "Ecclesiam suam”, in “Acta Apostolicae Sedis”, 1964; A. Dulles, Theresilient Church, New York 1977, p. 31.
“VATICAN COUNCIL |1, Decree "Unitatis redintegratio”, Vatican City 1965, n° 6; John Paul 11, Encyclical Letter “Ut unum sint”, Vatican City
1995, n° 16-17 (in aslightly different way).

8 WORLD METHODIST COUNCIL-ROMAN CATHOLIC CHURCH, Report 1970, in “Information service”, 1973 n° 22, p. 29, n° 60.

9 LUTHERAN WORLD FEDERATION - ROMAN CATHOLIC CHURCH, Official Common Statement regarding the Joint Declaration on
Justification, in “Origins”, 1999 n° 29/6, p. 85; U. Kihn, The Joint Declaration on the Doctrine of Justification: Opportunities- Problems- Hopes, in
“Gregorianum”, 1999 n° 80/4, p. 610; E. Cassidy, The Meaning of the Joint Declaration on Justification, in “Origins” 1999, n° 29/18, p. 286;
WORLD LUTHERAN FEDERATION-ROMAN CATHOLIC CHURCH, Official Common Statement regarding the Joint Declaration on Justification,
in “Origins”, 1999 n° 29/6, p. 91; Cf. LUTHERAN -ROMAN CATHOLIC DIALOGUE, Joint Declaration on the Doctrine of Justification, in
“Origins”, 199, n° 28/8, pp. 120-127.

10 p, Bobrinskoj, Una risposta ortodossa, in “Concilium”, 1972 n° 4, p. 117.

1 R. Bertalot, Sudio critico su BEM: i ministeri, in AA. VV., Ecumenismo anni '80. Atti della XXI sessione di formazione ecumenica organizzata dal
Segretariato Attivita ecumeniche - SAE, Verona 1984, p. 247.

2 COMMISSION MIXTE LUTHERIENNE - REFORMEE - CATHOLIQUE ROMAINE, Rapport final. La théologie du mariage et |es problémes des
mariages mixtes, in “Information service”, 1978 n° 36, n° 12 du document.; J. E. Maldonato, Matrimonio, in AA. VV., Dizionario del movimento
ecumenico, Milano 1986, p. 713; A. Dumas, Matrimonio, in AA. VV., Dizionario del movimento ecumenico, Milano 1986, p. 710; Cf. VATICAN
COUNCIL I, Costituzione pastorale "Gaudium et spes", Vatican City 1965, n° 48, 2 (Cf. therole of the Holy Spirit and the spiritual dimension put on
the foreground).

3 A. Falconer, The Church: God’s Gift to the World —On the Nature and Purpose of the Church-, in “Centro pro unione”, 2001 n° 59, pp. 23-29.

14 Cf. J. P. Farelly, The Origin of Marian Ecumenism and the Ecumenical Society of the Blessed Virgin Mary, Wallington, Surrey 1993; Papers studied and
gathered into volumes edited by A. Stacpoole, Mary's Place in Christian Dialogue, New Y ork 1982, Mary and the Churches, New Y ork 1987, and Mary in
Doctrine and Devotion, New York 1990; also J. De Satgt, Mary and the Christian Gospel, London 1976; M. O'Carroll, Theotokos: A Theological
Encyclopaedia of the Blessed Virgin Mary, London 1984; and J. Macquarrie, Mary for all Christians, London 1991; M. Thurian, The Ways of Wor ship,
London 1951, p. 289; W. Loewenich, Modern Catholicism, New York 1959, p. 234; J. Daniélou, The Heart of the Problem, in J. Bosc, The Catholic
Protestant Dialogue, Baltimore (US) 1960, pp. 124-125; ANGLICAN — ROMAN CATHOLIC INTERNATIONAL COMMISSION, Authority in the
Church I, (Windsor Statement) 1981, in H. Meyer — L. Vischer (ed.), Growth in Agreement: Ecumenical Documents H, Reports and Agreed Satements of
Ecumenical Conversations ona World Level, New Y ork 1984], pp. 114-115, n° 30; D. Flanagan, An Ecumenical Future for Roman Catholic Theology of
Mary, in A. Stacpole, Occasional Papers of the Ecumenical Society of the Blessed Virgin Mary 1970-1980, New Y ork 1982, p. 5; A. B. Vaughan, The
Development of Marian Doctrine as an Ecumenical Problem, in “Marian Studies”, 1964 n°® XV, p. 36; W. Burghardt, Mary and Reunion, in “Catholic
Mind”, 1962 n°L X, p. 15; Y. Congar, Dial ogue between Christians. Catholic Contribution to Ecumenism, Westminster (US) 1966, p. 408; F. M. Jelly, The
Theological Context of an Introduction to Chapter 8 of “Lumen gentium”, in “Marian Studies”, 1986 n° 37, pp.50-61; idem, Roman Catholic Ecumenical
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peripheral in the overall style of dialogues. There could be a possibility to look spiritually to the main
Christian thematics, treating them is such a way as to become reveaing, as broader than
ecclesiologically ‘technical’.

The open field of participation and sharing in dialogues towards a total search for God’s mystery

Through dialogue, the Word of God has been a continuous threshold to further insights. * Asa
new ‘charism’ of our times to the Churches, 2 dialogues which restrict themselves to Christological
exclusivism  could close up in intransigent strictness, * whereas the Holy Spirit and His presence
infamong us is the first Subject in living dialogue, ®> beyond a reduced view on the ‘redemptive’
priority. ® A renewed approach on the ‘messianic’ prospective opened up the dialogues * beyond any
temptation to ‘monism’, & to draw the implications of the ‘kenotic ethos’ as understandings towards a
better comprehension of the role of the Churches, ° belonging to the unique people of God, ° in
common reference to Abraham. ** Dialogueis unavoidably involved in open common Christian sharing
related to other beliefs and religiousintuitions. * Spiritual theology would look at the serious demand
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of spiritual experience in today’s world, taking into account the complex network of interreligious
presences and contacts. Exploring the convergent thirst for God-experiences, without immediate
incidences on ecclesiological boundaries, these open ‘workshops’ could hel p the ecumeni cal movement
to grow young again.

3° CRITERION: RECONCILIATION CAN BE FOUND THROUGH RENEWAL OF LIFE OF THE
CHURCHES, THANKS TO THE GIFTS OF THE SPIRIT, IN COOPERATION AND COMMON
WITNESS, FOSTERING A SPIRITUAL REDISCOVERY OF COMMITMENT IN EVANGELICAL
OBEDIENCE

Thethird criterion concerns the effective prosecution throughout the total Church experience of
the ecumenical starting point. At the spiritual level, this third criterion reminds us of the advance
towards holiness as transfiguration of all the aspects and dimensions of Christian existence. A renewed
life of the Churches opens the road towards full reconciliation, * from the sources and gifts of the Spirit
and looking at the ultimate eschatological accomplishment , creating ‘irreversibility’  through His
divine ‘nexus’, %, beyond formal and specific ecclesial membership. °

Unity from God’s ‘newness’ in His holiness confers a prophetic quality to reconciliation.

Without the newness of God’s L oveto all mankind, ecumenism could be only aChristian strategy
facing menacing ‘dangers’. ® The Spirit actualizes, instead, the ‘essere cum’: being ‘with’ and being
‘for’ the others. / Hisgifts are permanently rebuilding the ‘koinonia’, ® from God’s communion bothin
‘equality’ and “distinction’. ® Thisis areal ascetical enterprise, ° from the Spirit ‘emptying Himself* in
offering His gifts, * in order to avoid a kind of unity which would be promoted for its own sake *
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instead of being a “gift’, ! reducing itself to a ‘unity in sin’. 2 The Spirit stimulates participation in the
prophetic ministry of Christ. ® Prophecy is a remeditation of memory, # similar to historical memory as
‘remembering the future’. ° Because of its initiative to denounce, prophecy may create fractures. °
Prophecy pushes the dialectics of freedom: * anticipationin the “weakness of language.” ® The Spirit is
Himself the ‘Announcer’ of the apostolic Message. ® From the renewal movements™® ‘new life’ should
become a ‘normal’ way of life of the Churches, ** knowing about the difficulties in assuming
ecclesiastical summits. ** Renewal would put in practicewhat anticipators preannounced, * opening the
ecumenical movement to a prospective attitude. ** Past ecclesiologies feared renewal as emotional
autosatisfaction or as external ‘aggiornamento’, *> pulling down any prophetical view. ** Spiritual
inspirers of the ecumenical movement spoke about ‘spiritual emulation’, the resilient pivot of the
movement. ’ Holinessis itself renewal of lifein the Holy Spirit.

Cooperation confirms the concrete commitment in living togetherness, starting from humble
cooperation.

A primary methodology of renewal is ‘cooperation’ (accomplishing together all what we can,
except what we are effectively yet obliged to do separately, * in subsidiarity, *°) as maximal
commitment without intentions of domination: °i. e., through the evangelical imitation of the profile of
‘Christ-servant’, % rediscovering a similar fidelity through the broader diversity of traditions. %
Cooperation does not leave the Churches as they are. Sharing in their financial potentialities  and
looking at acommon conduct of Church initiatives, 2* the prioritized fields of cooperation are peace and
justice, % towards safe-keeping of creation, ?° in a‘diakonia’ to the excluded: #” It should be a credible
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witness, addressed to mankind, * looking for the ‘signs of the time’ 2 through attentively listening to
those who feel, in their dissatisfaction, the insufficiency of holiness * over against globalization and
deregulation ¢ and its “market fundamentalism” ° being the cause of isolation and the temptation of
integrism. ®

Common witnessis the epicletical consecration of the effective commitment beyond operational intent.

Inthis ‘consecration’ of the Spirit, ’ the commitment of common witness, not as uniform witness
® but assuming the tensions of the process, ? is the best revealer of the manifold gifts of the Spirit, *°
overcoming past ecclesiological overstrain like proselytism ** and possible misunderstandings about
‘new evangelization’ *? (abandoning ‘evangelization’ used in singular wording *%) in the unique
apostolicity of the Church. ** Renewal isaconversion to ‘truth’ as moving beyond established frontiers,
1> <understanding from theinside’ or ‘deep’ understanding, *° from the liturgical life of the Churches. *’
It has been said that unity as holiness is confronted with two obstacles ‘ad intra’, hierarchical and
dogmatic maximalisms. *® The hindrance is not constituted by the institution, but by its prevalence, and
even by the ecumenical institutionalization. ** From the Johannine witness on the prayer of Jesus for
unity, the ecumenical ventureis itself ‘Johannine’, beyond ecclesiological hierarchism. %° Instead of
arguing around the ecclesiological difficultiesof common witness, acommon prospective on ‘apostolic
spirituality’ could be sought. From the ecumenical experience, an ecumenical spirituality could deepen
our understanding of obedience as listening to the renewing Spirit. Spiritual theology would develop an
approach to “spiritual direction’ on the basis of common sharing in witness, where “direction’ opens
itself beyond authoritarian imposition, towards areciprocal search for ‘wisdom’ in holiness. Again, we
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could draw further implications from this second criterion: the need to deepen our spiritual vision on
‘emulation’ in ‘renewal’ beyond the past images on ‘heroism’ in sanctification, * as a tendency to
prevail over the others in witness and commitment.

4° CRITERIUM: UNITY AS FULL COMMUNION IN HOLINESS SHARED THROUGH
EUCHARISTIC PARTICIPATION IS THE ECUMENICAL GOAL BEYOND ANY
ECCLESIOLOGICAL STRUCTURATION OF UNITY.

The fourth criterion aims to evidence the end intention of the ecumenical promise. Ecumenical
experience had to focus on the scope and goal of its intent on unity. Spiritual theology has to ask the
key question for each Christian motivation: what is holinessin life? Past ecclesiologies did center the
question on full communion on the basis of hierarchical ecclesiocentrism 2. A first step to overcome
ecclesiological blockage was the Roman conciliar distinction between fullness and ‘fullness of the
means of salvation’ (and the known ‘subsisti in..."), ® beyond the goal of ‘perfect institutionalism’ as
unity. * From God Himself, full communion is communion in Love ® towards eschatological
accomplishment ® (unity ahead ) towards the promise of ultimate reconciliation of the Father with the
whole creation. ® Holiness is totally recapitulated in Love. ® The ecumenical enemy of Loveis ‘power’,
power in leadership. 1° ‘Ministerialization’ is the ‘identity card’ for several past ecclesiologies; ™
instead Vatican 11 postponed ministry after the chapter on the ‘people of God’, ** whose confines are
never definitively closed. **

Looking trustfully at our ‘not full communion’, reconciliation points beyond structural integrations.
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Eucharistic holiness in God assumes a first discontinuity in the reduced holiness of celebrant and
participants. * From Love itself, fullness means eucharistically unity in diversity. ? Ecclesiality is drawn
from loving communion beyond juridical strictness (cikonomia) 3, ‘linked” through the ‘koinonia’ inthe
Spirit of Love. *InHis ‘epiclesis’ the Spirit createsthe ‘we’ prior to ecclesiological articulation. ° Lack
of fullness can be seen asan ecclesial “pathology’. ® More recently, looking for unity, as Eucharistic full
communion, is understood in the Roman Church as a ‘new ecclesial psychology’.  No Churchisin
possession of the full communion but, according to Vatican 11 the ‘fullness of the means of salvation’
was given to the Church in its history, ® specified through the wording ‘subsistit in’ (in English ‘to be
there’ %) as ‘not identical to’, and is repeated in the Roman Canon Law, ° as nonidentity between
'Church' and 'Catholic Church' of the Roman communion, ** drawn from the theology of the Mystical
Body. * Fullnessis fullnessin Love. Spiritual theology would be reminded to focus on the concrete
evangelical experience of Love by the Churches as not ‘possessing’ themselves and their “fullness’
through a process of ‘virginization’ as not belonging to oneself. According to spiritual theology, full
Love is total overcoming of possessivity (power) in radical vulnerability through ‘giving’: God’s
dispossessing ‘chastity’ as rediscovery of this evangelical counsel. So, the three criteria of the
ecumenical experience direct us to a possible rediscovery for the Churches towards ‘emptying
themselves’ through these radical evangelical choices.

Reconciliation anticipates full communion through special cases of Eucharistic hospitality.
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1 ROMAN CATHOLIC CHURCH OF LATIN RITE, Codex luris canonici, Vatican City 1983, can. 204 n® 2; See A. Joos, Movimento ecumenico e
nuovo codice di diritto canonico, in AA. VV., Il nuovo codice di diritto canonico, in «Utriumque ius», 1983 n° 9, pp. 316-318.

1 See A. Joos, Movimento ecumenico e nuovo codice di diritto canonico, in AA. VV., Il nuovo codice di diritto canonico, in «Utriumque ius», 1983 n°
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The Eucharist moves beyond past ecclesiological diversifications towards divinizing
transfiguration in the ‘Body of Christ’, * fullness is anticipating eschatological fullness. ? Suffering for
the delayed full participation in the Eucharist and searching for creative ways towards it, must remain a
prioritized goal 2 and can only be radicated beyond ecclesiologies, * having in mind the conscious
tension between the conditions for unity and the necessity to share in grace. °> Considering the
Eucharistic implications of the ‘rights of the baptized Christians’, © proper dispositions may be taken ’
according to extreme urgency to assist them ® in their specific needs® in special cases corresponding to
their liability, '° taking into account the fundamental eucharistic differences between Eastern and
Western reformed understandings and ecclesiality. ** Broader use of shared church buildings for
celebration can be proposed, * excluding at this stage common Eucharistic celebrations, in a spirit of
loyalty to faith. X Spiritual theology would stress the necessity to get eucharistically reacquainted with
one another. There is a specific precondition in order to be able to conceive joint celebration: i.e. e., to
converge towards liturgical consensus and articulation of celebration between different traditions, as
Vancouver showed, ' or even looking at the absence of joining in celebration between Eastern and
Western Eucharistic liturgies in the Roman communion. As for the redaction of a common
‘matyrologium’ of Christian holiness, this joint comitment seems also prioritized.

Eucharistic reconciliation implies assuming the burden of ministry in serving unity.

Reestablishing full truth will be however impossible without reestablishing full Love. *> Again,
the spiritual approach acquiresrelevancein considering the basic ‘interior ministry’ as priesthood of the
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people of God * and considering ministry as expressing the gifts of the Spirit ? (in discontinuity between
the disproportionality of the gift and the actualized ministry 3). Gift in vocation is to be guided
prophetically as Church beyond itself in a‘daring’ initiative, audacity of holiness, * before legitimacy
and dignity > (being always aware of a possible ‘opacity’ in ministry °). Leadership is anyway avital
issue for the Christian communities, ’ over against institutional precedence ® and ecumenical
institutionalization. ° If ministry edifies the people of God in catholicity *°(through flexibility **) and if
apostolicity is the source of ministry *2 (through the witness of the ‘sensusfidei * %), its promise towards
the accomplishment of God’s Reign actualizesitslink to ‘holiness’: “the Holy Spirit and ourselveshave
decided...” (Acts 17: 28). Sanctifying ministry will be the eschatological question mark. Spiritual
parameters seem indispensable to look at this promised fullness. From the discontinuity in holiness,
spiritual theology will also take into account the parallel questioning about the discontinuity in
historical Church ministries. How far would this last ‘discontinuity’ be considered heavier as an
impediment compared to the missing continuity in holiness?

5° CRITERION: THEHISTORICAL VENTURE TOWARDSRECONCILIATION FOLLOWSTHE
PROCESS OF REACHING CONCILIAR TOGETHERNESS, THANKS TO CONSENSUS AND
RECEPTION IN PLURALITY, OBTAINED IN ORGANIC PROGESSION

Thefifth criterion on the historical dynamicstowards full communion, formulated as ‘dynamics
of conciliarity’ came to be more consciously focused through deeper studies and dialogues on
‘catholicity’, * from the original Slavic intuition on ‘sobornost” *. Spiritually, this understanding
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meansthe ‘uniting process’ in God of thewhole community lifein all itsaspectsand dimensions. There
is no historical unity without legitimate diversity, at the different levels of Church life. 2 Itslink with
catholicity and apostolicity has been developed. ® A spiritua gift in a legitimate particularity is a
charism (to a person, Church or community %): where the West considersit systematically, the Eastern
approach would consider its spiritual roots, ® from the same Trinitarian life ® (‘mystery of diversity in
unity *). Spiritual theology would advocate developing the link of the conciliar process with the note of
‘holiness’, parallél to ‘catholic, and apostolic’.

Reconciliation is not universalization but full valorization of specificity in unity.

The Church is historically there where the Spirit is (Irenaeus beyond Ignatius of Antioch). ® The
‘particular’ or also ‘local” specificity emerges from the Eucharistic life of an assembly. ° Eucharistic
equality introduces the equality of thelocal or specific Churches'®in the context of “Sister Churches”
at various levels. ™ Spiritually, this equality is an equality in unique holiness. It is not a pragmatic
question 2 such as an open space for dissent. ** Today’s uniformization through globalization * is a risk
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risk for the Christian view on unity as ‘ecclesiastical globalization’. The relationship between local and
universal Church would be mainly ‘aninterior link’, > on which spiritual theology would try to search
for further specification. Isolation could result in a certain ecclesiological hyperbolism. ® The
theological venture of the twentieth century recalls the necessity of plurality over against a uniform
abstract mental system of thought as a basis for theological research. * Eschatologically, diversity isthe
unceasingly tentative to deepen the understanding of differences beyond segregations ® and mutual
ignorance. ° Diversity is away of dispossessing themselves from part of the Churches. ” Holiness as the
visibility of the invisible expresses itself in historical diversity from the mystical Body of Christ. ®

Reconciliation is realized through the dynamics of conciliarity in a step-by-step consensus and mutual
reception.

The process of conciliarity looks for steps of realized consensus from the dialogues. ° Disunion
was brought about where refused consensus resulted in refusal of reception. ° Reception in consensus
reaches beyond ecclesiology, ™ in the organic understanding of the Body of Christ with its
differentiated assimilation capabilities** without universalistic uniformity 2 but referring to the ‘people
of God’, * over against the akribeia of ‘everything immediately now’. > Freedom in reception is the
conciliar way to truth. *°. Reception itself may acquire its more official and binding comitment from the
Churches ** (similar to refusal of reception *®). The rhythms of reception have to reckon with the
different capacities of assimilation of the Churches (Eastern and Anglican view). ** Consensus has to go
through particular assimilation and reception 2° to converge towardsthe ‘quod ubique, quod semper> %
and to become ‘consensio ecclesiae’. % Past ecclesiologies would interpret the ‘antiquitas’ of the
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‘ubique-semper’ as merely chronological and look for ‘officia’ rather than shared consensus. *
Conciliar consensus concerns mainly the new challenges of history, # open conciliarity assuming the
unforeseen initiative of God in our ‘poverty’, * without forgetting to gather in an eventual general
‘council’ of all Christians. *

Organic unity assumes the risk of new confrontations to be faced through an effective intercultural
comprehension.

Considering thisfifth criterion, the ecumenical conviction isthat further solutions (doctrinal or
broader) for reconciliation haveto befound ‘ahead’, > overcoming (‘exorcizing’) thefear of loosing the
unity of the beginnings. ® The awareness of the proliferation of new religious movements ’ recalls the
historical Churchesto their vulnerability in answering the specific needs and expectations of the people,
8 particularly among the young ° in a mixed temptation of fundamentalism or apocalypticism, *° in
traumatic situations. ** In a broader context, a process of reconciliation of cultures s primarily needed
12 beyond ‘inculturation’ ** and “integration’. ** Ecumenical spirituality looks further at this key of
‘togethernessin God’ along all situations of life. The spiritual problematics here present consistinthe
understanding of ‘community life’ as an evangelical priority. Counseling diversity in unity through
community life could offer some consensual prospective, prior to explicit structuring of unity. A sign of
this spiritual exploration could be discerned in the search for mystical experiences looking at the
origind ‘Far’ Eastern wisdom and religions from Christian monastic or theological renewed
approaches, *°
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6° CRITERIUM: THE SUBSTANCE OF UNITY AS FULLNESS OF FAITH, THANKS TO THE
INTERDISCIPLINARY APPROACH IN DOCTRINE AS WHOLENESS OF TRUTH AS
‘HIERARCHY’ OR ‘ORGANIC ORDER’ OF TRUTHS OPENS THE WAY TO THE
BREAKTHROUGH OF TOTAL PARTICIPATION IN GOD’SINTENT.

This sixth criterion considers the doctrinal and theological density of unity. Spiritual theology
would consider here the corresponding area of ‘mystical theology’ as a further stage following the
‘ascetical theology’. Fullness of faith isnot amonolithic whole or auniform system of thought (which
never existed *) but an organic totality, articulated in an ‘hierarchy of truths’ (Roman wording), 2 or
‘evangelical centrality’ (Lutheran formulation), 3 or ‘analogy of faith (Methodist way of speaking). *

The spiritual guestion concerning the ‘organic fullness’ of doctrine in faith in living traditions

This approach aimsto express faith in apluricultural context, beyond previous ecclesiological
isolation: ® ecclesiology itself isthe morerecent step in the “hierarchy of truths’ asdoctrinal maturation.
® From this organic ordination, * drawn from the typology of the “Body of Christ”, each expression is
linked with the fundament: the mystery of Christ.  The ‘nexus’ or link isthe Holy Spirit (‘Band’ but
not ‘Bund’), ° inspiration of the Spirit in the continuity of witness ™ without repetitivity, ** towards an
‘ecumenicity’ beyond the particular moments of history *? and beyond the conceptual reductive view on
‘truth’. ** The aim is to offer an ecumenical reading of the doctrinal texts through a hermeneutical
comprehension, which would overcome the temptation of demonizing the nonessential differences, *
over against fundamentalisms ™ in ecclesiological ‘maximalism’ (emphasizing the derived doctrinesas
primary dogmas *°). This is particularly urgent if taking into account today’s pastoral needs, *’
discerning between primary and derived links*® (some dogmas having their origin in other fundamental
ones *°) and being aware that some similar terms may have a completely different meaning in other
Christian traditions, % according to contexts and ways of feeling and thinking. #* Such an approach
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would converge with the ‘lectio divina’ * or the ‘lectio continua’ # of the spiritual traditions, extended
as penetration into the whole people of God. > A first result is to overcome the exclusive opposition of
Scripture and Tradition # (as for the understanding of ‘Torah’ as ‘law’ or ‘seeds of life’ °). Living
tradition has been ecumenically approached from the prospective of catholicity and apostolicity ®, not
equally fromthe note of ‘holiness’ (Symbol of thefaith). The East remindsusthat ‘Tradition” has been
the fruit of the spiritual assimilation of most eminent spiritual personalities. * Past ecclesiologies
connected ‘unity’ and ‘magisterium’ in tradition. ® Spiritual theology would remind us about a
‘magisterium of holiness’ (in charity °), asinspiration of the Spirit in freedom *° from the ‘kedusha’
through liberation of God’s people. ** The main attention of spiritual theology would be the
convergency of doctrine and living nourishment of the spirit.

The prospective way of conceiving formulation of reconciliation can be provided through ‘models’ of
unity.

The methodology of 'models’ towards mutual consensus in understanding the God-human quality
of unity *?is born from the same intent of the dialogues in doctrinal matters, ** from the experience
itself of the Churches (beyond uniform systematic ecclesiologies). ** They represent a diversity of
symbolic images, used critically as tools of reflection in an explanatory or exploratory sense, *or
‘paradigms’ in a heuristic key, *° situated in a context of cultural pluralism * and expressing the
transitoriness of historical unity. *® Different 'models of reconciliation' can be proposed: the models of
organic union, of corporative union, of harmony, of community to be reconciled, of the communion of
communions, or of the unity in reconciled differences *° (rather than three 'branches of the one
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'Christian tree' [Roman Catholic, Eastern Orthodox, Reformed]). * Thereis also the model of ‘conciliar
fellowship' in the sense of a federation of Churches (WCC) ? with its weaknesses, * and the model of
'Sister Churches' as Orthodox view * and the Roman model of ‘communion of Churches ° (with an
Anglican correction on its hierarchical overemphasis’) to end with the model of ‘unity in reconciled
difference’. " Some would use the ‘model” of communion as an ‘ecclesiology of communion’, ® with
different accentuation on the structural and institutional priority. ° For the generations of ecumenical
transition, amodel of 'double membership' is also evoked, *° without ‘converting' or without rejecting
the other confessional configuration, with the risk of multiple motivated passages. * Thereis also the
strange model of ‘the two lungs’ (East and West) instead of the ‘Sister Churches’ in its ‘biological’
articulation. ** Some would suggest following the ‘model of tolerance’ (over against the models of
coercion, convergency and pluralism). ** From the spiritual point of view, the limitation of these models
seems to be technically ecclesiological.

The common ecumenical statements and documents opened to interdisciplinary implement
The common documents could help ‘theology' to become a ‘common doxology' towards a

common use in prayer. ** These texts express a 'substantial consensus but seem however to reflect a
'language of past formulations’, > or to be unilaterally Western in their mental configuration, * or

1 Cf. russian Orthodox restriction: EGLISE ORTHODOXE RUSSE, Principes fondamentaux régissant les relations de | 'Eglise orthodoxe russe avec
| 'hétérodoxie. Annexe, in “Ladocumentation catholique”, 2001 n° 2246, p. 378; P. Zouboff, Introduction, in VI. Solov'év, Lectures on Godmanhood,
London 1948, p. 19.

2 GLAUBEN UND KIRCHENVERFASSUNG, Dokumente FO/72:20, Genf 1972, S. 10.

3 A. M. Aagaard, In Defence of the Body. Writings on “Being Church” in Ecumenical Conversation, in “Centro pro Unione”, 2002 n° 61, p. 3

4 Giovanni Paolo Il, Al Sacro Collegio durante I' Udienza per gli auguri, (22 dicembre), in idem, Insegnamenti di Giovanni Paolo 11 1978, val. 2,
Vatican City 1979, p. 1495; e contra Cf. CONGREGATION POUR LA DOCTRINE DE LA FOI, Sur I'usage approprié de |' expression “Eglises
soeurs”, in “Ladocumentation catholique”, 2000 n°® 2233, pp. 824-825; E. Lanne, “Eglises-soeurs”. Implications ecclésiologiques du Tomos Agapis, in
«lstina», 1975 ne 20, pp. 47-74; H. Legrand, Le dial ogue catholique-orthodoxe. Quelques enjeux ecclésiologiques de la crise actuelle autour des Eglises
unies, in «Centro pro unione», 1993 n® 43, pp. 9-11.

5 P. Grandfield, The Church Local and Universal: Realisation of Communion, in “The Jurist”, 1989 n° 49, pp. 451-452; Cf. A. Antén Gomez, Le
Conferenze episcopali in aiuto ai vescovi, in“LaCiviltacattolica”, 1999 ni 3568, pp. 332-344; Cf. J. Werbick, La Chiesa, un progetto ecclesiologico per lo
studio ela prassi, Brescia 1998, p. 395; B. Kloppenburg, The Ecclesiology of Vatican |1, Chicago 1975, p. 115; Giovanni Paolo |1, Esortazione apostolica
“Chrigtifideles laici”, in “Acta Apostolicae Sedis”, 1989 n° 81, pp. 422-424 (n° 19); A. Grillmeier, Commentary on the Dogmatic Constitution on the
Church, in idem, Commentary on the Documents of Vatican 1, vol. I, New York 1967, pp. 138-185, 218-225; A. Acerbi, Due Ecclesiologie: ecclesiologia
giuridicaed ecclesiologiadi comunionenella “Lumen Gentium”, Bologna 1975; S. Dianich, La Chiesa mistero di comunione, Genova 1987; J. M. Tillard,
Church of Churches: The Ecclesiology of Communion, Collegeville/Minnesota 1992; M. G. Lawler - T. J. Shanahan, Church: a Spirited Communion,
Collegeville/Minnesota 1995; W. Kasper, Church as Communio, in “Communio”, 1986 n° 13, p. 103; CONGREGATION FOR THE DOCTRINE OF
THE FAITH, Some Aspects of Church Understood as Communion, in “Acta Apostolicae Sedis”, 1993 n° 85, p. 839 (nl 3); M. A. Fahey, Ecclesial
Community as Communion, in “The Jurist”, 1976 n°® 36, pp. 4-23.

6 S. Martineau, La Communion anglicane aprés la 13¢Conférence de Lambeth, in «<Documents épiscopat», 1999 ne 2, pp.9-10.

M. M. Garija-Guembe, Unidad en una diversidad reconciliada, in “Dialogo ecumenico”, 1995 n° 96, pp. 67-68, 77.

8 Giovanni Paolo |1, Esortazione apostolica “Christifideles laici ”, in “Acta Apostolicae Sedis”, 1989 n° 81, pp. 422-424 (n° 19); A. Grillmeier,
Commentary on the Dogmatic Constitution on the Church, in idem, Commentary on the Documents of Vatican 11, vol. I, New Y ork 1967, pp. 138-185,
218-225; A. Acerbi, Due Ecclesiologie: ecclesiologia giuridica ed ecclesiologia di comunione nella “Lumen Gentium”, Bologna 1975; S. Dianich, La
Chiesa mistero di comunione, Genova 1987; J. M. Tillard, Church of Churches: The Ecclesiology of Communion, Collegeville, Minnesota 1992; M. G.
Lawler - T. J. Shanahan, Church: a Spirited Communion, Collegeville, Minnesota 1995; W. Kasper, Church as Communio, in ”Communio”, 1986 n°
13, p. 103.

9 INSTITUTE FOR ECUMENICAL RESEARCH, Communio/Koinonia: A New Testament-Early Christian Christian Concept and Its Contemporary
Appropriation and Sgnificance, in W. G. Rush, Commentary on Ecumenism: The Vision of the ELCA, Minneapolis 1990, pp. 119-141; ANGLICAN -
ROMAN CATHOLIC INTERNATIONAL COMMISSION Il, Church as Communion, an Agreed Statement by the Second Anglican-Roman Catholic
International Commission, London 1991, n° 12; Cf. the ‘visible and social union’ in CONGREGATION FOR THE DOCTRINE OF THE FAITH, Some
Aspects of Church Understood as Communion, in “Acta Apostolicae Sedis”, 1993 n° 85, p. 839 (n 3); M. A. Fahey, Ecclesial Community as
Communion, in “The Jurist”, 1976 n° 36, pp. 4-23; A. Dulles, Church Membership as a Catholic and Ecumenical Problem, Milwaukee 1974, pp. 27-
31.

R, Schutz, SVH, in “Unité des chrétiens”, 1973 n° 11, p. 20

11 S, F. Bayne, Where we have been: where we are going, in AA. VV., Episcopalians and Roman Catholics. Can they ever come together?, Denville,
New Jersey 1972, p. 27.

12 Giovanni Paolo 11, Ai collaboratori nel governo centrale, (18 giugno), in idem, Insegnamenti di Giovanni Paolo 1, vol 1, Vatican City 1981, p. 1889;
Cf. the problematics at 1997, e. g. B. VVandeputte, Graz entre angoisse et espérance, in«La Croix», mercredi 27 juin 1997, p.11; Cf. card. K6 niginG.
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ecclesiologically too 'neutral’, 2 or too restricted for specialists. ® The interdependence of the present
world requires that dialogue would not be formulated for its own sake only as afunction of the religious
institutions, * but also in the 'multilaterality’ of the various human languages, ° in the many dimensions
of human experience® towards its communicational maturity. * Spiritual theology would hope that these
documents would become sources for further Church expressivities in prayer, contributing to the
enrichment of public and personal meditation on the Christian mystery of holiness.
CONCLUSION

Spiritua theology could contribute to a further and deeper involvement in reconciliation, thanks
to its specific statute in relation to past ecclesiologies, or rather thanks to the lack of a specified
‘identity’ already systematized in the ecclesiologies. Holiness keeps its ‘freedom’ over against
structured entities. This would give the ecumenical research and spiritual experience a possibility to
foster ‘spiritual steps’ without requiring previous modifications in ecclesiological (canonical, etc...)
assessments. Following the different ecumenical premises and criteria, it will not be difficult to notice
the ‘uncovered’ sectors, which could be glanced at. In trying to point out some of them, at the
conclusion of each paragraph of this intervention, certain keys could be deepened and developed more
exhaustively.
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